PAPER 196
THE FAITH OF JESUS

JESUS enjoyed a sublime and wholehearted
faith in God. He experienced the ordinary ups and
downs of mortal existence, but he never religiously
doubted the certainty of God's watchcare and guidance.
His faith was the outgrowth of the insight born of the
activity of the divine presence, his indwelling Adjuster.
His faith was neither traditional nor merely
intellectual; it was wholly personal and purely spiritual.

The human Jesus saw God as being holy, just,
and great, as well as being true, beautiful, and good.
All these attributes of divinity he focused in his mind
as the "will of the Father in heaven." Jesus' God was at
one and the same time "The Holy One of Israel" and
"The living and loving Father in heaven." The concept
of God as a Father was not original with Jesus, but he
exalted and elevated the idea into a sublime experience
by achieving a new revelation of God and by
proclaiming that every mortal creature is a child of this
Father of love, a son of God.

Jesus did not cling to faith in God as would a
struggling soul at war with the universe and at death
grips with a hostile and sinful world; he did not resort
to faith merely as a consolation in the midst of
difficulties or as a comfort in threatened despair; faith
was not just an illusory compensation for the
unpleasant realities and the sorrows of living. In the
very face of all the natural difficulties and the temporal
contradictions of mortal existence, he experienced the
tranquillity of supreme and unquestioned trust in God
and felt the tremendous thrill of living, by faith, in the
very presence of the heavenly Father. And this
triumphant faith was a living experience of actual spirit
attainment. Jesus' great contribution to the values of
human experience was not that he revealed so many
new ideas about the Father in heaven, but rather that he
so magnificently and humanly demonstrated a new and
higher type of living faith in God. Never on all the
worlds of this universe, in the life of any one mortal,
did God ever become such a living reality as in the
human experience of Jesus of Nazareth.

In the Master's life on Urantia, this and all
other worlds of the local creation discover a new and
higher type of religion, religion based on personal
spiritual relations with the Universal Father and wholly
validated by the supreme authority of genuine personal
experience. This living faith of Jesus was more than an
intellectual reflection, and it was not a mystic
meditation.

Theology may fix, formulate, define, and

dogmatize faith, but in the human life of Jesus faith
was personal, living, original, spontaneous, and purely
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POGLAVLIE 196
ISUSOVA VJERA

ISUS je imao blazenu i svesrdnu vjeru u Boga.
Dok je prosao kroz uobicajene uspone i padove
smrtnicke egzistencije, nikad nije religiozno sumnjao u
sigurnost Bozje budnosti i vodstva. Njegova vjera
predstavlja rezultat uvida stvorenog djelovanjem
bozanske prisutnosti, njegovog unutarnjeg Ispravljaca.
Isusova vjera nije bila tradicionalna niti jedino
intelektualna; bila je posve osobna i u cjelosti duhovna.

Kao covjek, Isus je vidio Boga kao svetog,
pravednog i veliCanstvenog, kao i istinitog, lijepog i
dobrog. On je u mislima sabrao sve ove bozanske
osobine pod nazivom "volja Oca nebeskog." Isusov
Bog je istovremeno bio "Svetac Izraelov" i "Zivuéi
nebeski Otac ljubavi." Dok ideja Boga kao Oca nije
potekla od Isusa, on ju je uzdigao i uzvisio u blaZzeno
iskustvo postigavsi novo otkrivenje Boga i proglasivsi
da je svako smrtnicko stvorenje djete ovog Oca ljubavi,
sin Bozji.

Isus se nije drzao vjere u Boga onako kako bi
to uc€inila napacena dusa koja ratuje sa svemirom i koja
posrée u smrtnom koStacu s neprijateljskim i greSnim
svijetom; on nije pribjegavao vjeri jedino kao utjehi
usred teSkoca ili okrijepi pred prijete¢im oCajanjem;
vjera nije bila jedino iluzorna naknada za neprijatne
stvarnosti i patnje zZivljenja. Dok je bio suocen sa svim
prirodnim tesko¢ama i zemaljskim proturije¢nostima
smrtnicke egzistencije, dozivio je spokojstvo
uzvisenog i bezuvjetnog uzdanja u Boga i osjetio
snazno uzbudenje Zivljenja vjerom, u samoj prisutnosti
nebeskog Oca. I ova pobjedonosna vjera nije bila nista
drugo nego zivuce iskustvo stvarnog postignuéa duha.
Isusov veliki doprinos vrijednostima ljudskog iskustva
ne pociva jedino u tome §to je o¢itovao toliko novih
ideja o nebeskom Ocu, ve¢ $to je tako velicanstveno i
¢ovjecno predocio novi i visi oblik zivuée vjere u Boga.
Ni na jednom svijetu ovog svemira, ni u jednom
smrtnickom Zivotu, Bog nije postao tako Zivuca
stvarnost kakva je bio u ljudskom iskustvu Isusa od
Nazareta.

U Gospodinovom Zivotu na Urantiji ovaj i svi
drugi svjetovi lokalnog svemira mogu naci novi i visi
oblik religije, religiju utemeljenu na osobnim
duhovnim odnosima s Ocem Svih i u cjelosti
potkrijepljenu snagom najviseg autoriteta istinskog
osobnog iskustva. Dok ova Isusova Zivuca vjera
predstavlja nesto vise od intelektualnog prosudivanja,
ona nije misti¢na meditacija.

Teologija moze ukalupiti, formulirati,
definirati i dogmatizirati vjeru, ali u Isusovom
ljudskom Zivotu vjera je bila osobna, Zivucéa,
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spiritual. This faith was not reverence for tradition nor
a mere intellectual belief which he held as a sacred
creed, but rather a sublime experience and a profound
conviction which securely held him. His faith was so
real and all-encompassing that it absolutely swept
away any spiritual doubts and effectively destroyed
every conflicting desire. Nothing was able to tear him
away from the spiritual anchorage of this fervent,
sublime, and undaunted faith. Even in the face of
apparent defeat or in the throes of disappointment and
threatening despair, he calmly stood in the divine
presence free from fear and fully conscious of spiritual
invincibility. Jesus enjoyed the invigorating assurance
of the possession of unflinching faith, and in each of
life's trying situations he unfailingly exhibited an
unquestioning loyalty to the Father's will. And this
superb faith was undaunted even by the cruel and
crushing threat of an ignominious death.

In a religious genius, strong spiritual faith so
many times leads directly to disastrous fanaticism, to
exaggeration of the religious ego, but it was not so
with Jesus. He was not unfavorably affected in his
practical life by his extraordinary faith and spirit
attainment because this spiritual exaltation was a
wholly unconscious and spontaneous soul expression
of his personal experience with God.

The all-consuming and indomitable spiritual
faith of Jesus never became fanatical, for it never
attempted to run away with his well-balanced
intellectual judgments concerning the proportional
values of practical and commonplace social, economic,
and moral life situations. The Son of Man was a
splendidly unified human personality; he was a
perfectly endowed divine being; he was also
magnificently co-ordinated as a combined human and
divine being functioning on earth as a single
personality. Always did the Master co-ordinate the
faith of the soul with the wisdom-appraisals of
seasoned experience. Personal faith, spiritual hope, and
moral devotion were always correlated in a matchless
religious unity of harmonious association with the keen
realization of the reality and sacredness of all human
loyalties--personal honor, family love, religious
obligation, social duty, and economic necessity.

The faith of Jesus visualized all spirit values
as being found in the kingdom of God; therefore he
said, "Seek first the kingdom of heaven." Jesus saw in
the advanced and ideal fellowship of the kingdom the
achievement and fulfillment of the "will of God." The
very heart of the prayer which he taught his disciples
was, "Your kingdom come; your will be done."
Having thus conceived of the kingdom as comprising
the will of God, he devoted himself to the cause of its
realization with amazing self-forgetfulness and
unbounded enthusiasm. But in all his intense mission
and throughout his extraordinary life there never
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autenti¢na, sponatana i sasvim duhovna. Ova vjera
nije bila poStovanje tradicije ili posve intelektualno
vjerovanje koje je vodilo stvaranju svetih ucenja, ve¢
blazeno iskustvo i duboko uvjerenje koje ga je ¢vrsto
drzalo. Njegova vjera je bila tako stvarna i
sveobuhvatna da je apsolutno odagnala sve duhovne
sumnje dok je uspjesno unistila svaku proturije¢nu
zelju. Nista ga nije moglo odvojiti od duhovnog
kotvista ove svesrdne, blaZzene i neumoljive vjere. |
kad se nasao licem u lice s najgorim razoCaranjem i
prijete¢im ocajem, spokojno je stajao u bozanskoj
prisutnosti, bez straha i posve svjestan svoje duhovne
nepobjedivosti. Isus je uzivao okrijepljujuce uvjerenje
svoje postojane vjere i pri svim zivotnim situacijama
ispoljio je bezuvjetnu vjernost Ocevoj volji. I ova
veli¢anstvena vjera nije pokleknula ni pred okrutnom i
porazavaju¢om prijetnjom necasne smrti.

U jako religioznih ljudi, snazna duhovna vjera
tako ¢esto vodi katastrofalnoj fanati¢nosti, uve¢anju
religioznog egoizma, ali to nije bio slucaj s Isusom.
Njegova izuzetna duhovna vjera i postignuc¢e duha nisu
ispoljili negativan utjecaj na njegov prakti¢ni Zivot
zato Sto je ova duhovna egzaltacija bila posve
nesvjestan i spontan izraz duse njegovog osobnog
iskustva s Bogom.

Isusova sveprozimajuca i nesavladiva
duhovna vjera nikad nije postala fanati¢na, jer nikad
nije pokusala pobjeci kontroli njegovog uravnotezenog
intelektualnog suda o proporcionalnim vrijednostima i
svakodnevnim dru$tvenim, ekonomskim i moralnim
situacijama Zivota. Sin Covje&ji je bio savrseno
ujedinjena ljudska li¢nost; bio je savrSeno obdareno
bozansko bice; bio je veli¢anstveno uskladen kao
spojeno ljudsko i bozansko bice koje je djelovalo na
zemlji kao jedna li¢nost. Ucitelj je uvijek znao
uskladiti vjeru duse s mudrim ocjenama svog
prekaljenog iskustva. Osobna vjera, duhovna nada i
moralna odanost su uvijek bili uzajamno uskladeni u
neusporedivom religioznom jedinstvu skladnog spoja s
ostrom spoznajom stvarnosti i svetosti svih ljudskih
odanosti--osobne Casti, obiteljske ljubavi, religiozne
obveze, drustvene duznosti i ekonomske nuzde.

Isusova vjera je vidjela sve vrijednosti duha
kao nesto Sto postoji u Bozjem kraljevstvu; stoga je
govorio: "Najprije trazite kraljevstvo nebesko." U
naprednoj i idealnoj zajednici kraljevstva, Isus je vidio
postignuce i ispunjenje "Bozje volje." U samom srcu
molitve koju je ucio svoje sljedbenike stoji: "Dodi
kraljevstvo tvoje; budi volja tvoja." Bududi da je
shvacao kraljevstvo kao nesto Sto obuhvaéa Bozju
volju, posvetio se radu na njegovom ostvarenju s
nevjerojatnom skrusenoscu i neogranic¢enim
entuzijazmom. Ali kroz cijelu ovu intenzivnu misiju i
sav ovaj nesvakidasnji Zivot, nikad
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appeared the fury of the fanatic nor the superficial
frothiness of the religious egotist.

The Master's entire life was consistently
conditioned by this living faith, this sublime religious
experience. This spiritual attitude wholly dominated
his thinking and feeling, his believing and praying, his
teaching and preaching. This personal faith of a son in
the certainty and security of the guidance and
protection of the heavenly Father imparted to his
unique life a profound endowment of spiritual reality.
And yet, despite this very deep consciousness of close
relationship with divinity, this Galilean, God's Galilean,
when addressed as Good Teacher, instantly replied,
"Why do you call me good?" When we stand
confronted by such splendid self-forgetfulness, we
begin to understand how the Universal Father found it
possible so fully to manifest himself to him and reveal
himself through him to the mortals of the realms.

Jesus brought to God, as a man of the realm,
the greatest of all offerings: the consecration and
dedication of his own will to the majestic service of
doing the divine will. Jesus always and consistently
interpreted religion wholly in terms of the Father's will.
When you study the career of the Master, as concerns
prayer or any other feature of the religious life, look
not so much for what he taught as for what he did.
Jesus never prayed as a religious duty. To him prayer
was a sincere expression of spiritual attitude, a
declaration of soul loyalty, a recital of personal
devotion, an expression of thanksgiving, an avoidance
of emotional tension, a prevention of conflict, an
exaltation of intellection, an ennoblement of desire, a
vindication of moral decision, an enrichment of
thought, an invigoration of higher inclinations, a
consecration of impulse, a clarification of viewpoint, a
declaration of faith, a transcendental surrender of will,
a sublime assertion of confidence, a revelation of
courage, the proclamation of discovery, a confession of
supreme devotion, the validation of consecration, a
technique for the adjustment of difficulties, and the
mighty mobilization of the combined soul powers to
withstand all human tendencies toward selfishness, evil,
and sin. He lived just such a life of prayerful
consecration to the doing of his Father's will and ended
his life triumphantly with just such a prayer. The secret
of his unparalleled religious life was this consciousness
of the presence of God; and he attained it by intelligent
prayer and sincere worship--unbroken communion
with God--and not by leadings, voices, visions, or
extraordinary religious practices.

In the earthly life of Jesus, religion was a
living experience, a direct and personal movement

from spiritual reverence to practical righteousness.

The faith of Jesus bore the transcendent fruits
of the divine spirit. His faith was not immature and
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se nije javila fanati¢na furija ili povrsna bezvrijednost
religioznog egoiste.

Cijeli Uciteljev zivot je ovisio 0 ovoj zivucoj
vjeri, ovom blazenom religioznom iskustvu. Ovaj
duhovni stav je u cjelosti dominirao njegovom misli i
osjecajem, njegovim vjerovanjem i molitvom,
njegovom poukom i propovijedi. Ova osobna vjera
sina u sigurnost i neminovnost vodstva i zastite
nebeskog Oca pruzila je njegovom jedinstvenom
zivotu duboko obdarenje duhovnom stvarno$éu. A i
pored sve ove duboke svjesnosti bliskog odnosa s
bozanstvenoscu, ovaj Galilejac, Bozji Galilejac, kad su
ga nazvali Dobrim U¢iteljem, spremno je uzvratio,
"Zasto me zoves$ dobrim?" Kad se nademo licem u lice
s tako velicanstvenom skrusenoscu, po€injemo
shvacati kako mu se Otac Svih mogao tako cjelovito
ispoljiti i kroz njega sebe ocitovati smrtnicima svijeta.

Kao ¢ovjek ovog svijeta, Isus je Bogu dao
najveéu mogucu zrtvu: posvecenje i predanje svoje
volje veliCansvenoj sluzbi izvrSenja bozanske volje.
Isus je uvijek i dosljedno tumacio religiju jedino kao
izvrSenje Oceve volje. Kad proucavate Uciteljev Zivot,
kad razmatrate njegove molitve i druge aspekte
njegovog religioznog zivota, ne usmjeravajte paznju
toliko na njegova ucenja koliko na njegova djela. Za
Isusa, molitva nikad nije bila stvar religiozne duznosti.
Bila je iskreni izraz duhovnog stava, objava odanosti
duse, potvrda osobne vjernosti, izraz zahvalnosti,
vjestina za umanjenje emocionalne napetosti,
sprijecavanje sukoba, egzaltaciju intelekta,
oplemenjenje Zelje, obranu moralne odluke,
obogacenje misli, oZivljavanje visih nakana,
posvecéenje impulsa, razjasnjenje gledista, objavu vjere,
transcendentno predavanje volje, blazenu potvrdu
pouzdanja, otkrivenje hrabrosti, objavu otkrica,
ispovijed vrhovne odanosti, potvrdu posvecéenosti,
prilagodenje teskocama i moéno pokretanje spojenih
dusinih mo¢i u cilju obrane od svih ljudskih sklonosti
prema sebi¢nosti, zlu i grijehu. Zivio je upravo takav
zivot bogougodnog posvecenja vrsenju Oceve volje i
zavrsio je svoj zivot upravo takvom molitvom. Tajna
ovog neusporedivog religioznog zivota pociva u ovoj
svjesnosti Bozje prisutnosti; i on ju je postigao
inteligentnom molitvom i iskrenim oboZavanjem--
neprekinutim duhovnim zajedni$tvom s Bogom--a ne
oslanjajuci se na predosjecaje, glasove, vizije ili druge
¢udnovate religiozne radnje.

U Isusovom zemaljskom zivotu, religija je
bila Zivuce iskustvo, izravan i osoban korak od
duhovnog postovanja do prakti¢ne ispravnosti.

Isusova vjera je rodila transcendentnim
plodovima bozanskog duha. Dok njegova vjera nije
credulous like that of a child, but in many ways it did
resemble the unsuspecting trust of the child mind.
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Jesus trusted God much as the child trusts a parent. He
had a profound confidence in the universe--just such a
trust as the child has in its parental environment. Jesus'
wholehearted faith in the fundamental goodness of the
universe very much resembled the child's trust in the
security of its earthly surroundings. He depended on
the heavenly Father as a child leans upon its earthly
parent, and his fervent faith never for one moment
doubted the certainty of the heavenly Father's overcare.
He was not disturbed seriously by fears, doubts, and
skepticism. Unbelief did not inhibit the free and
original expression of his life. He combined the
stalwart and intelligent courage of a full-grown man
with the sincere and trusting optimism of a believing
child. His faith grew to such heights of trust that it was
devoid of fear.

The faith of Jesus attained the purity of a
child's trust. His faith was so absolute and undoubting
that it responded to the charm of the contact of fellow
beings and to the wonders of the universe. His sense of
dependence on the divine was so complete and so
confident that it yielded the joy and the assurance of
absolute personal security. There was no hesitating
pretense in his religious experience. In this giant
intellect of the full-grown man the faith of the child
reigned supreme in all matters relating to the religious
consciousness. It is not strange that he once said,
"Except you become as a little child, you shall not
enter the kingdom." Notwithstanding that Jesus' faith
was childlike, it was in no sense childish.

Jesus does not require his disciples to believe
in him but rather to believe with him, believe in the
reality of the love of God and in full confidence accept
the security of the assurance of sonship with the
heavenly Father. The Master desires that all his
followers should fully share his transcendent faith.
Jesus most touchingly challenged his followers, not
only to believe what he believed, but also to believe as
he believed. This is the full significance of his one
supreme requirement, "Follow me."

Jesus' earthly life was devoted to one great
purpose--doing the Father's will, living the human life
religiously and by faith. The faith of Jesus was trusting,
like that of a child, but it was wholly free from
presumption. He made robust and manly decisions,
courageously faced manifold disappointments,
resolutely surmounted extraordinary difficulties, and
unflinchingly confronted the stern requirements of
duty. It required a strong will and an unfailing
confidence to believe what Jesus believed and as he
believed.
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bila nezrela i lakovjerna kao $to je djetetova, uveliko je
nalikovala nesumnjaju¢em povjerenju djetinjeg uma.
Isus je vjerovao Bogu onako kako djete vjeruje
roditelju. Imao je ¢vrsto pouzdanje u svemir--
pouzdanje jednako djetinjem povjerenju u roditeljsko
okruzenje. Isusova svesrdna vjera u temeljnu dobrotu
svemira je uveliko nalikovala djetinjem vjerovanju u
sigurnost njegovog zemaljskog okruzenja. Uzdao se u
nebeskog Oca upravo kao $to se djete uzda u svog
zemaljskog roditelja i njegova svesrdna vjera nije
nikad, ni jednog ¢asa, posumnjala u pouzdanost Oceve
budnosti. Nisu ga ozbiljnije smeli strahovi, sumnje ili
skepticizam. Nepovjerenje nije stalo na put
slobodnom i autenti¢nom ispoljenju njegovog Zivota.
Ujedinio je ¢vrstu i inteligentnu hrabrost odraslog
Covjeka s iskrenim i uzdaju¢im optimizmom djeteta
punog vjere. Njegova vjera je izrasla do takvih visina
vjerovanja da u njoj nije bilo straha.

Isusova vjera je dostigla Cistotu djetinjeg
pouzdanja. Ova vjera je bila tako apsolutna i
nesumnjajuca da je reagirala na car kontakta s
bliznjima i na cudesa svemira. Njegov osjecaj
ovisnosti o bozanskom je bio tako cjelovit i pun
povjerenja da je stvorio uzitak i uvjerenje u apsolutnu
osobnu sigurnost. U njegovom religioznom iskustvu
nije bilo oklijevaju¢ih izlika. U ovom golemom
intelektu odraslog Covjeka, djetinja vjera je dominirala
nad svim pitanjima vezanim uz religioznu svjesnost.
Nije ¢udo $to je jednom rekao, "Ako ponovo ne
postanete kao mala djeca, necete uci u kraljevstvo
nebesko." I pored toga $to je nalikovala djetinjoj,
Isusova vjera nikako nije bila djetinjasta.

Isus ne trazi od svojih u¢enika da vjeruju u
njega ve¢ da vjeruju s njim, da vjeruju u stvarnost
Bozje ljubavi i da s punim pouzdanjem prihvate
sigurnost uvjerenja u sinski odnos s nebeskim Ocem.
Ucitelj zeli da svi njegovi uéenici podijele ovu njegovu
transcendentnu vjeru. Isus je dirljivo pozvao svoje
ucenike ne samo da vjeruju u ono §to je on vjerovao,
ve¢ da vjeruju onako kako je on vjerovao. Ovo je puni
smisao njegovog osnovnog zahtijeva da ga covjek
slijedi.

Isusov zemaljski zivot je bio odan jednoj
velikoj namjeri--izvr§enju Oceve volje, Zivljenju
ljudskog Zivota religiozno i s vjerom. Dok je Isusova
vjera bila puna povjerenja, upravo kao §to je djetinja, u
njoj nije bilo umisljene preuzetosti. Donio je teske i
zahtijevne odluke, hrabro se suocio s mnogostrukim
razocaranjima, odlu¢no je savladao velike teskoce i
neuzmicudi je stao pred neumoljive zahtijeve duznosti.
Covjek mora imati snaznu volju i &vrsto pouzdanje
kako bi mogao vjerovati ono §to je Isus vjerovao i
onako kako je on vjerovao.
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1. JESUS--THE MAN

Jesus' devotion to the Father's will and the
service of man was even more than mortal decision
and human determination; it was a wholehearted
consecration of himself to such an unreserved bestowal
of love. No matter how great the fact of the
sovereignty of Michael, you must not take the human
Jesus away from men. The Master has ascended on
high as a man, as well as God; he belongs to men; men
belong to him. How unfortunate that religion itself
should be so misinterpreted as to take the human Jesus
away from struggling mortals! Let not the discussions
of the humanity or the divinity of the Christ obscure
the saving truth that Jesus of Nazareth was a religious
man who, by faith, achieved the knowing and the
doing of the will of God; he was the most truly
religious man who has ever lived on Urantia.

The time is ripe to witness the figurative
resurrection of the human Jesus from his burial tomb
amidst the theological traditions and the religious
dogmas of nineteen centuries. Jesus of Nazareth must
not be longer sacrificed to even the splendid concept of
the glorified Christ. What a transcendent service if,
through this revelation, the Son of Man should be
recovered from the tomb of traditional theology and be
presented as the living Jesus to the church that bears
his name, and to all other religions! Surely the
Christian fellowship of believers will not hesitate to
make such adjustments of faith and of practices of
living as will enable it to "follow after" the Master in
the demonstration of his real life of religious devotion
to the doing of his Father's will and of consecration to
the unselfish service of man. Do professed Christians
fear the exposure of a self-sufficient and unconsecrated
fellowship of social respectability and selfish
economic maladjustment? Does institutional
Christianity fear the possible jeopardy, or even the
overthrow, of traditional ecclesiastical authority if the
Jesus of Galilee is reinstated in the minds and souls of
mortal men as the ideal of personal religious living?
Indeed, the social readjustments, the economic
transformations, the moral rejuvenations, and the
religious revisions of Christian civilization would be
drastic and revolutionary if the living religion of Jesus
should suddenly supplant the theologic religion about
Jesus.

To "follow Jesus" means to personally share
his religious faith and to enter into the spirit of the
Master's life of unselfish service for man. One of the
most important things in human living is to find out
what Jesus believed, to discover his ideals, and to
strive for the achievement of his exalted life purpose.
Of all human knowledge, that which is of greatest
value is to know the religious life of Jesus and how he
lived it.
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1. ISUS KAO COVJEK

Isusova odanost Oc¢evoj volji i sluzba ljudima
predstavljaju vise od smrtnickih odluka i ljudske
odlucnosti; oni obiljezavaju Isusovo svesrdno
posvecenje bezrezervnom podarenju ljubavi. Bez
obzira na znacaj i veli¢inu Mihaelove vlasti, ne smijete
odvojiti Isusa-Covjeka od ljudi. Ucitelj je uzasao na
visinu kao ¢ovjek i kao Bog; on pripada ljudima; ljudi
pripadaju njemu. Kako je zalosno §to ljudi Cesto
tumace religiju tako pogresno da odvajaju Isusa-
covjeka od drugih napacenih smrtnika! Ne dopustite
da rasprave o Kristovoj Covjecnosti i boZzanstvenosti
zasjene spasonosnu istinu da je Isus iz Nazareta bio
religiozni ovjek koji je vjerom dostigao spoznaju i
izvrSenje Bozje volje; on je bio najistinskiji religiozni
¢ovjek koji je ikad zivio na Urantiji.

Doslo je vrijeme da vidimo figurativno
uskrsnuce Isusa-Covjeka iz njegove grobnice zatrpane
teoloSkim tradicijama i religioznim dogmama
devetnaest stoljeca. Isus iz Nazareta viSe ne smije biti
zrtva Cak ni velicanstvenog koncepta proslavljenog
Krista. Koja ¢e to biti uzvisena usluga ako
zahvaljujuci ovom otkrivenju Sin Covjedji bude
podignut iz grobnice tradicionalne teologije i bude
predstavljen, kako crkvi koja nosi njegovo ime tako i
svim drugim religijama, kao zivuci Isus! Krs¢anska
zajednica vjernika zasigurno nece oklijevati da
poduzme prilagodenja vjere i obicaja zivljenja kojima
¢e moci "slijediti" Ucitelja u oCitovanju njegovog
stvarnog zivota religiozne odanosti izvrSenju Oceve
volje 1 predanosti nesebi¢nom sluzenju ljudima. Da li
se takozvani kr§¢ani boje izvrgnuti samodostatnu i
neposvecenu zajednicu drustvene uvazavnosti i
sebi¢nih ekonomskih neprilagodenja? Da li se
institucionalizirano kr§¢anstvo boji ugrozenja ili
svrgnuca tradicionalnog crkvenog autoriteta ako Isus iz
Galileje nanovo postane ideal osobnog religioznog
zivljenja u umovima i dusama smrtnih ljudi? Uistinu,
ako Isusova Zivuca religija iznenenada zauzme mjesto
teoloske religije o Isusu, uslijedit ¢e drasticna i
revolucionarna drustvena uskladenja, ekonomske
promjene, moralna budenja i religiozne revizije
krscanske civilizacije.

"Slijediti Isusa" znaci osobno podijeliti
njegovu religioznu vjeru i zakoraciti u duh Uciteljevog
zivota nesebicne sluzbe ljudima. Jedna od najbitnijih
stvari koju Covjek treba postici za svog zivota je
otkri¢e onoga $to je Isus vjerovao, otkrice njegovih
ideala i teznja za postignu¢em njegove uzvisene
zivotne svrhe. Od cjelokupnog ljudskog znanja,
najbitnije je upoznati Isusov religiozni Zivot i spoznati
ga je on Zivio.
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The common people heard Jesus gladly, and
they will again respond to the presentation of his
sincere human life of consecrated religious motivation
if such truths shall again be proclaimed to the world.
The people heard him gladly because he was one of
them, an unpretentious layman; the world's greatest
religious teacher was indeed a layman.

It should not be the aim of kingdom believers
literally to imitate the outward life of Jesus in the flesh
but rather to share his faith; to trust God as he trusted
God and to believe in men as he believed in men. Jesus
never argued about either the fatherhood of God or the
brotherhood of men; he was a living illustration of the
one and a profound demonstration of the other.

Just as men must progress from the
consciousness of the human to the realization of the
divine, so did Jesus ascend from the nature of man to
the consciousness of the nature of God. And the
Master made this great ascent from the human to the
divine by the conjoint achievement of the faith of his
mortal intellect and the acts of his indwelling Adjuster.
The fact-realization of the attainment of totality of
divinity (all the while fully conscious of the reality of
humanity) was attended by seven stages of faith
consciousness of progressive divinization. These
stages of progressive self-realization were marked off
by the following extraordinary events in the Master's
bestowal experience:

1. The arrival of the Thought Adjuster.

2. The messenger of Immanuel who appeared
to him at Jerusalem when he was about twelve years
old.

3. The manifestations attendant upon his
baptism.

4. The experiences on the Mount of
Transfiguration.

5. The morontia resurrection.

6. The spirit ascension.

7. The final embrace of the Paradise Father,
conferring unlimited sovereignty of his universe.

2. THE RELIGION OF JESUS

Some day a reformation in the Christian
church may strike deep enough to get back to the
unadulterated religious teachings of Jesus, the author
and finisher of our faith. You may preach a religion
about Jesus, but, perforce, you must live the religion of
Jesus. In the enthusiasm of Pentecost, Peter
unintentionally inaugurated a new religion, the religion
of the risen and glorified Christ. The Apostle Paul later
on transformed this new gospel into Christianity, a
religion embodying his own theologic views and
portraying his own personal experience with the Jesus
of the Damascus road. The gospel of the kingdom is
founded on the personal religious experience of the
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Obicni svijet je rado sluSao Isusa i on ¢e se
ponovo rado odazvati predstavi njegovog iskrenog
ljudskog Zivota posvecene religiozne motivacije ako se
takva istina ponovo proglasi svijetu. Ljudi su ga rado
slusali jer je bio jedan od njih, nepretenciozni laik;
najvecdi religiozni ucitelj cijelog svijeta je bio laik.

Vjernici kraljevstva ne bi trebali teziti
doslovnoj imitaciji Isusovog spoljasnjeg zivota na
zemlji ve¢ prije nastojanju da podijele njegovu vjeru--
da se uzdaju u Boga onako kako se Isus u njega uzdao
i da vjeruju u ljude onako kako je Isus u njih vjerovao.
Isus nikada nije raspravljao bilo Bozje o¢instvo ili
bratstvo ljudi; bio je Zivuci primjer prvog i uvjerljivo
ocitovanje drugog.

Upravo kao §to ¢ovjek mora uznapredovati od
ljudske svjesnosti do spoznaje bozanskog, Isus je tako
uza$ao od naravi covjeka do svjesnosti Bozje naravi. |
Gospodin je ucinio ovaj veliki uspon od ljudskog do
bozanskog zahvaljujué¢i kombinaciji postignuca vjere
njegovog smrtnickog intelekta i djelovanja njegovog
unutarnjeg Ispravlja¢a. Cinjenica da je Isus postigao
sveukupnost bozanstvenosti (kroz cijeli proces bio je
potpuno svjestan stvarnosti svog ljudskog statusa)
predstavlja rezultat uspona kroz sedam stadija
svjesnosti vjere sve veceg pobozanstvljenja. Ovi
stadiji progresivnog samoostvarenja su bili oznaceni
slijede¢im nesvakidasnjim dogadajima Uc¢iteljevog
iskustva darivanja:

1. Dolaskom Misaonog Ispravljaca.

2. Imanuelovim vijesnikom koji mu se ukazao
u Jeruzalemu kad je Isusu bilo otprilike dvanaest
godina.

3. Dogadajima prilikom kr$tenja.

4. Dogadajima na Gori PreobraZenja.

5. Morontia uskrsnuéu.

6. Usponu duha.

7. Kona¢nom ulasku u narucje Rajskog Oca
kojim je stekao neogranicenu vlast nad svojim
svemirom.

2. ISUSOVA RELIGIJA

Reformacija kr§¢anske crkve jednom mora
zaci dovoljno duboko kako bi rezultirala povratkom
izvornim 1 neiskrivljenim religioznim u¢enjima Isusa,
autora i dovrsitelja naSe vjere. Lako je propovijedati
religiju o Isusu, dok je bitno Zivjeti Isusovu religiju. U
odusevljenju koje je pratilo Duhove, Petar je nehotice
uveo novu religiju, religiju uskrslog i slavljenog Krista.
Apostol Pavao je kasnije preinacio ovo novo evandelje
u kr§éanstvo, religiju koja je utjelovila njegova vlastita
teoloska gledista i predstavila njegovo osobno iskustvo
s Isusom na putu za Damaskus. Evandelje kraljevstva
pociva na temeljima osobnog religioznog iskustva
Isusa iz
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Jesus of Galilee; Christianity is founded almost
exclusively on the personal religious experience of the
Apostle Paul. Almost the whole of the New Testament
is devoted, not to the portrayal of the significant and
inspiring religious life of Jesus, but to a discussion of
Paul's religious experience and to a portrayal of his
personal religious convictions. The only notable
exceptions to this statement, aside from certain parts of
Matthew, Mark, and Luke, are the Book of Hebrews
and the Epistle of James. Even Peter, in his writing,
only once reverted to the personal religious life of his
Master. The New Testament is a superb Christian
document, but it is only meagerly Jesusonian.

Jesus' life in the flesh portrays a transcendent
religious growth from the early ideas of primitive awe
and human reverence up through years of personal
spiritual communion until he finally arrived at that
advanced and exalted status of the consciousness of his
oneness with the Father. And thus, in one short life, did
Jesus traverse that experience of religious spiritual
progression which man begins on earth and ordinarily
achieves only at the conclusion of his long sojourn in
the spirit training schools of the successive levels of
the pre-Paradise career. Jesus progressed from a purely
human consciousness of the faith certainties of
personal religious experience to the sublime spiritual
heights of the positive realization of his divine nature
and to the consciousness of his close association with
the Universal Father in the management of a universe.
He progressed from the humble status of mortal
dependence which prompted him spontaneously to say
to the one who called him Good Teacher, "Why do you
call me good? None is good but God," to that sublime
consciousness of achieved divinity which led him to
exclaim, "Which one of you convicts me of sin?" And
this progressing ascent from the human to the divine
was an exclusively mortal achievement. And when he
had thus attained divinity, he was still the same human
Jesus, the Son of Man as well as the Son of God.

Mark, Matthew, and Luke retain something of
the picture of the human Jesus as he engaged in the
superb struggle to ascertain the divine will and to do
that will. John presents a picture of the triumphant
Jesus as he walked on earth in the full consciousness of
divinity. The great mistake that has been made by
those who have studied the Master's life is that some
have conceived of him as entirely human, while others
have thought of him as only divine. Throughout his
entire experience he was truly both human and divine,
even as he yet is.

But the greatest mistake was made in that,
while the human Jesus was recognized as having a
religion, the divine Jesus (Christ) almost overnight
became a religion. Paul's Christianity made sure of the
adoration of the divine Christ, but it almost wholly lost
sight of the struggling and valiant human Jesus of
Galilee, who, by the valor of his personal religious
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Galileje; krs¢anstvo se gotovo iskljucivo temelji na
osobnom religioznom iskustvu Apostola Pavla. Gotovo
cijeli Novi Zavjet je posvecen, ne predstavi [susovog
znamenitog i inspirativnog religioznog Zivota, veé¢
raspravi Pavlovog religioznog iskustva i predstavi
njegovih osobnih religioznih uvjerenja. Izuzev
odredenih dijelova Evandelja po Mateju, Marku i Luki,
jedine znacajne iznimke ovoj tvrdnji su Poslanica
Hebrejima i Jakovljeva poslanica. I Petar se u svom
zapisu samo jednom pozvao na osobni religiozni zivot
svoga Ucitelja. Dok Novi Zavjet predstavlja
veli¢anstven kr§¢anski zapis, teSko da se moze smatrati
Isusovskim.

Isusov Zivot na zemlji predstavlja
transcendentan religiozni razvoj od ranih ideja
primitivnog strahopoStovanja i duboke ljudske
naklonosti kroz viSegodi$nje duhovno zajednistvo, sve
do konac¢nog postignuca napredne i uzviSene svjesnosti
vlastitog jedinstva s Ocem. I tako je u jednom kratkom
zivotu Isus prosao kroz iskustvo religioznog duhovnog
napretka koje covjek zapoc€inje na zemlji i koje obi¢no
dostize tek nakon dugotrajnog obrazovanja duha na
viSestrukim razinama pred-Rajskog zivota. Isus je
uznapredovao od posve ljudske svjesnosti osobnog
religioznog iskustva do uzviSenih duhovnih visina
¢vrste spoznaje svoje bozanske naravi i postignuca
svjesnosti svoje bliske povezanosti s Ocem Svih pri
upravi nad svemirom. Uznapredovao je od niskog
statusa smrtnicke ovisnosti koji ga je spontano naveo
da kaze onome koji ga je nazvao dobrim uditeljem,
"Zasto me zoves dobrim? Samo je Bog dobar," do te
blazene svjesnosti dostignute bozanstvenosti koja ga je
vodila da uzvikne, "Tko ¢e mi od vas dokazati neki
grijeh?" T ovaj napredni uspon od ljudskog do
bozanskog predstavlja posve smrtni¢ko dostignuce. I
kad je postigao bozanstvenost, jo$ uvijek je bio onaj
isti Sovjek Isus, Sin Covjedji kao i Sin BoZji.

Evandelja po Marku, Mateju i Luki u sebi
nose djelomi¢nu predodzbu ljudskog Isusa koji se
velicanstveno bori da utvrdi i izvrsi bozansku volju.
Ivan predstavlja predodzbu pobjedonosnog Isusa koji
je zivio na zemlji potpuno svjestan svoje
bozanstvenosti. Ucenici Gospodinovog Zivota jako
grijeSe spoznajuci Ucitelja kao posve ljudsku ili posve
bozansku osobu. Tijekom cijelog svog zivotnog
iskustva, istinski je nosio i ljudska i boZanska obiljezja,
kao $to to i danas ¢ini.

Ali najveca greska pociva u tome Sto, dok je
ljudski Isus bio poznat kao Covjek s religijom,
bozanski Isus (Krist) je gotovo preko noéi postao
religija. U nastojanju da osigura postovanje bozanskog
Krista, Pavlovo kr§¢anstvo je gotovo u cjelosti izgubilo
iz vida napacenog i hrabrog Isusa iz Galileje, Covjeka
koji se s hrabro$c¢u svoje osobne religiozne vjere i
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faith and the heroism of his indwelling Adjuster,
ascended from the lowly levels of humanity to become
one with divinity, thus becoming the new and living
way whereby all mortals may so ascend from humanity
to divinity. Mortals in all stages of spirituality and on
all worlds may find in the personal life of Jesus that
which will strengthen and inspire them as they
progress from the lowest spirit levels up to the highest
divine values, from the beginning to the end of all
personal religious experience.

At the time of the writing of the New
Testament, the authors not only most profoundly
believed in the divinity of the risen Christ, but they
also devotedly and sincerely believed in his immediate
return to earth to consummate the heavenly kingdom.
This strong faith in the Lord's immediate return had
much to do with the tendency to omit from the record
those references which portrayed the purely human
experiences and attributes of the Master. The whole
Christian movement tended away from the human
picture of Jesus of Nazareth toward the exaltation of
the risen Christ, the glorified and soon-returning Lord
Jesus Christ.

Jesus founded the religion of personal
experience in doing the will of God and serving the
human brotherhood; Paul founded a religion in which
the glorified Jesus became the object of worship and
the brotherhood consisted of fellow believers in the
divine Christ. In the bestowal of Jesus these two
concepts were potential in his divine-human life, and it
is indeed a pity that his followers failed to create a
unified religion which might have given proper
recognition to both the human and the divine natures of
the Master as they were inseparably bound up in his
earth life and so gloriously set forth in the original
gospel of the kingdom.

You would be neither shocked nor disturbed
by some of Jesus' strong pronouncements if you would
only remember that he was the world's most
wholehearted and devoted religionist. He was a wholly
consecrated mortal, unreservedly dedicated to doing
his Father's will. Many of his apparently hard sayings
were more of a personal confession of faith and a
pledge of devotion than commands to his followers.
And it was this very singleness of purpose and
unselfish devotion that enabled him to effect such
extraordinary progress in the conquest of the human
mind in one short life. Many of his declarations should
be considered as a confession of what he demanded of
himself rather than what he required of all his
followers. In his devotion to the cause of the kingdom,
Jesus burned all bridges behind him; he sacrificed all
hindrances to the doing of his Father's will.

Jesus blessed the poor because they were

usually sincere and pious; he condemned the rich
because they were usually wanton and irreligious. He
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svog unutarnjeg Ispravljaca, uspeo od niskih razina
covjecnosti kako bi se sjedinio s bozanstvenoscu, tako
postavsi novi i zivi put kojim se svi smrtnici mogu
uspeti od Covjecjeg do bozanskog statusa. Smrtnici
svih razina duhovnosti na svim svjetovima, mogu naci
u Isusovom osobnom zivotu nesto $to ¢e ih osnaziti i
nadahnuti pri napredovanju od niskih razina duha do
najvisih bozanskih vrijednosti, od pocetka do svrsetka
cijelog osobnog religioznog iskustva.

U vrijeme kad je napisan Novi Zavjet, ne
samo $to su njegovi autori najdublje vjerovali u
bozanstvenost uskrslog Krista, ve¢ su odano i iskreno
vjerovali i u njegov naposredni povratak na zemlju
kako bi dovrsio nebesko kraljevstvo. Ova snazna vjera
u Gospodinov neposredni povratak objasnjava njihovu
tendenciju da izostave iz zapisa spomen onih dogadaja
koji govore o Uciteljevim posve ljudskim iskustvima i
osobinama. Cijeli kr$¢anski pokret se nastojao udaljiti
od ljudske slike Isusa iz Nazareta i velicati uskrslog
Krista, slavljenog Gospodina Isusa Krista koji se
uskoro trebao vratiti na zemlju.

Isus je utemeljio religiju osobnog iskustva pri
izvrSenju Bozje volje i sluzenju bratstva ljudi; Pavao je
utemeljio religiju u kojoj je slavljeni Isus postao
predmet obozavanja dok se bratstvo sastojalo od
vjernika u bozanskog Krista. Pri Isusovom darivanju,
obadva koncepta su se krila u njegovom bozansko-
ljudskom Zivotu i doista je Steta Sto njegovi ucenici
nisu uspjeli stvoriti ujedinjenu religiju koja bi dala
prihvatljivo priznanje objema Uciteljevim naravima--
ljudskoj i boZanskoj--koje su bile tako neraskidivo
povezane i velianstveno ispoljene u izvornom
evandelju kraljevstva.

Nece vas Sokirati ili uznemiriti odredene
Isusove teske izjave ako se sjetite da je Isus bio
najvesrdniji i najodaniji religiozni ¢ovjek na svijetu.
Bio je potpuno posvecen smrtnik, bezrezervno odan
izvrSenju volje svoga Oca. Mnoge njegove naizgled
teSke izjave viSe predstavljaju osobni izraz vjere i
obecanje odanosti, nego naredbe njegovim ucenicima.
[ upravo ova jednousmjerenost cilja i nesebicna
odanost predstavljaju to Sto mu je omogucilo da za
jednog kratkog Zivota ostvari tako izvanredan
napredak u savladanju svog ljudskog uma. Mnoge
njegove proglase treba promatrati kao ispovijedi onoga
Sto je zahtijevao od sebe prije nego onoga sto je trazio
od svojih uc¢enika. U svojoj odanosti kraljevstvu, Isus
je za sobom porusio sve mostove; Zrtvovao je sve
zapreke koje su stajale na putu izvrSenja volje
njegovog Oca.

Isus je blagoslovio siromahe jer su uglavnom

bili iskreni i pobozni; osudio je bogataSe jer su Cesto
bili obijesni i nereligiozni. Jednako bi bio
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would equally condemn the irreligious pauper and
commend the consecrated and worshipful man of
wealth.

Jesus led men to feel at home in the world; he
delivered them from the slavery of taboo and taught
them that the world was not fundamentally evil. He did
not long to escape from his earthly life; he mastered a
technique of acceptably doing the Father's will while in
the flesh. He attained an idealistic religious life in the
very midst of a realistic world. Jesus did not share
Paul's pessimistic view of humankind. The Master
looked upon men as the sons of God and foresaw a
magnificent and eternal future for those who chose
survival. He was not a moral skeptic; he viewed man
positively, not negatively. He saw most men as weak
rather than wicked, more distraught than depraved. But
no matter what their status, they were all God's
children and his brethren.

He taught men to place a high value upon
themselves in time and in eternity. Because of this high
estimate which Jesus placed upon men, he was willing
to spend himself in the unremitting service of
humankind. And it was this infinite worth of the finite
that made the golden rule a vital factor in his religion.
What mortal can fail to be uplifted by the extraordinary
faith Jesus has in him?

Jesus offered no rules for social advancement;
his was a religious mission, and religion is an
exclusively individual experience. The ultimate goal of
society's most advanced achievement can never hope
to transcend Jesus' brotherhood of men based on the
recognition of the fatherhood of God. The ideal of all
social attainment can be realized only in the coming of
this divine kingdom.

3. THE SUPREMACY OF RELIGION

Personal, spiritual religious experience is an
efficient solvent for most mortal difficulties; it is an
effective sorter, evaluator, and adjuster of all human
problems. Religion does not remove or destroy human
troubles, but it does dissolve, absorb, illuminate, and
transcend them. True religion unifies the personality
for effective adjustment to all mortal requirements.
Religious faith--the positive leading of the indwelling
divine presence--unfailingly enables the God-knowing
man to bridge that gulf existing between the
intellectual logic which recognizes the Universal First
Cause as It and those positive affirmations of the soul
which aver this First Cause is He, the heavenly Father
of Jesus' gospel, the personal God of human salvation.

There are just three elements in universal
reality: fact, idea, and relation. The religious
consciousness identifies these realities as science,
philosophy, and truth. Philosophy would be inclined to
view these activities as reason, wisdom, and faith--
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osudio nereligioznog prosjaka i pohvalio posvecéenog i
poboznog bogatasa.

Isus je navodio ljude da se u svijetu osjecaju
kao kod svoje kuce; izrucio ih je iz ropstva tabuima i
ucio ih da svijet u nacelu nije zao. On nije tezio bijegu
od zemaljskog Zivota; ovladao je odliénom vjestinom
izvrSenja Oceve volje za zivota u ljudskom obli¢ju.
Dok je zivio usred realisticnog svijeta, postigao je
idealistican religiozni zivot. Isus nije dijelio Pavlov
pesimisticki pogled na ¢ovjecanstvo. Gospodin je
promatrao ljude kao Bozje sinove dok je predvidao
veli¢anstvenu i vje¢nu buducnost svih koji izaberu
nastavak zivota. On nije bio moralni skeptik;
promatrao je ¢ovjeka pozitivno, a ne negativno. Nije
smatrao ljude zlim ve¢ slabim, smetenim a ne
izopaCenim. Ali bez obzira na njihov status, svi su bili
BoZja djeca i njegova braca.

Poucavao je ljude da sebe visoko postuju u
vremenu i vjecnosti. Zbog toga $to je toliko cijenio
ljude, Isus je bio voljan posvetiti svaki atom svoje
snage odanoj sluzbi covjecanstvu. I upravo
zahvaljujuci ovoj spoznaji beskonacne vrijednosti
konacnog, zlatno pravilo je postalo glavni Cinitelj
njegove religije. Koji smrtnik nece biti uzdignut
Isusovom izvanrednom vjerom u njega?

Isus nije nudio pravila za drustveno
unaprijedenje; njegova misija je bila religiozna, a
religija je isklju¢ivo individualno iskustvo. Najvisi cilj
najnaprednijeg drustvenog dostignuca se nikad ne
moze nadati da nadmasi Isusovo bratstvo ljudi
utemeljeno na priznanju Bozjeg oCinstva. Ideal
cjelokupnog drustvenog dostigni¢a moze biti ostvaren
jedino po dolasku ovog bozanskog kraljevstva.

3. UZVISENOST RELIGIJE

Osobno duhovno religiozno iskustvo uspjesno
rijeSava veéinu smrtnickih teskoca; ono djelotvorno
razvrstava, ocijenjuje i ispravlja sve ljudske probleme.
Religija ne uklanja i ne unistava ¢ovjekove teskoce,
ve¢ ih rastvara, upija, prosvjetljuje i nadmasuje.
Istinska religija ujedinjuje li¢nost kako bi je osposobila
da se uspjesno prilagodi svim smrtni¢kim zahtijevima.
Uz pomoc¢ religiozne vjere--Cvrsto slijedeci put
unutarnje bozanske prisutnosti--¢ovjek koji zna Boga
moze premostiti raskol izmedu intelektualne logike
koja prepoznaje Univerzalni Prvi Uzrok kao
impersonalnost i tog ¢vrstog uvjerenja duse koje
dokazuje personalnost ovog Prvog Uzroka, nebeskog
Oca Isusovog evandelja, osobnog Boga ljudskog
spasenja.

Postoje jedino tri elementa univerzalne
stvarnosti i to su Cinjenica, ideja i odnos. Religiozna
svjesnost prepoznaje ove stvarnosti kao znanost,
filozofiju i istinu. Filozofija uglavnom tumaci ove
aktivnosti kao razbor, mudrost i vjeru--fizi¢ku,

Knjige Urantije www.TheUniversalFather.org/hr/index.htm



physical reality, intellectual reality, and spiritual reality.
We are in the habit of designating these realities as
thing, meaning, and value.

The progressive comprehension of reality is
the equivalent of approaching God. The finding of God,
the consciousness of identity with reality, is the
equivalent of the experiencing of self-completion--self-
entirety, self-totality. The experiencing of total reality
is the full realization of God, the finality of the God-
knowing experience.

The full summation of human life is the
knowledge that man is educated by fact, ennobled by
wisdom, and saved--justified--by religious faith.

Physical certainty consists in the logic of
science; moral certainty, in the wisdom of philosophy;
spiritual certainty, in the truth of genuine religious
experience.

The mind of man can attain high levels of
spiritual insight and corresponding spheres of divinity
of values because it is not wholly material. There is a
spirit nucleus in the mind of man--the Adjuster of the
divine presence. There are three separate evidences of
this spirit indwelling of the human mind:

1. Humanitarian fellowship--love. The purely
animal mind may be gregarious for self-protection, but
only the spirit-indwelt intellect is unselfishly altruistic
and unconditionally loving.

2. Interpretation of the universe--wisdom.
Only the spirit-indwelt mind can comprehend that the
universe is friendly to the individual.

3. Spiritual evaluation of life--worship. Only
the spirit-indwelt man can realize the divine presence
and seek to attain a fuller experience in and with this
foretaste of divinity.

The human mind does not create real values;
human experience does not yield universe insight.
Concerning insight, the recognition of moral values
and the discernment of spiritual meanings, all that the
human mind can do is to discover, recognize, interpret,
and choose.

The moral values of the universe become
intellectual possessions by the exercise of the three
basic judgments, or choices, of the mortal mind:

1. Self-judgment--moral choice.
2. Social-judgment--ethical choice.
3. God-judgment--religious choice.

Thus it appears that all human progress is

effected by a technique of conjoint revelational
evolution.
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intelektualnu i duhovnu stvarnost. Mi obi¢no
obiljezavamo ove stvarnosti kao stvari, znacenja i
vrijednosti.

Sve veca spoznaja stvarnosti obiljezava prilaz
Bogu. To §to ovjek pronalazi Boga, postaje svjestan
svog poistovjecenja sa stvarnoscu, predstavlja dozivljaj
samoupotpunjenja--cjelovitosti i sveukupnosti bitka.
Dozivljaj sveukupne stvarnosti znaci punu spoznaju
Boga, najvise iskustvo bica koje poznaje Boga.

Bit cijelog ljudskog Zivota pociva u znanju da
¢injenice vode k naobrazbi, mudrost k plemenitosti,
dok spasenje--Covjekovo opravdanje i obrana--dolazi
od religiozne vjere.

Fizicka sigurnost pociva u logici znanosti;
moralna sigurnost lezi u mudrosti filozofije; duhovna
sigurnost postoji u istini stvarnog religioznog iskustva.

Covjekov um moZe postici visoke razine
duhovnog uvida i shodne domene boZanstvenosti
vrijednosti zahvaljujué¢i tome $to nije posve materijalan.
U covjekovom umu je nukleus duha--Ispravljac
bozanske prisutnosti. Postoje tri zasebna dokaza da
ovaj duh Zivi u ljudskom umu:

1. Covjekoljubiva zajednica--ljubav. Posve
zivotinjski um moze biti druzeljubiv kako bi osigurao
zastitu, ali jedino intelekt u kojem zivi duh moze
bezuvjetno voljeti i biti nesebic¢no altruisti¢an.

2. Tumacenje svemira--mudrost. Jedino ako
duh Zivi u umu, um moze razumjeti da je svemir
prijateljski naklonjen prema individui.

3. Duhovno prosudivanje Zivota--obozavanje.
Jedino ¢ovjek u kojem zivi duh moze spoznati
bozansku prisutnost i teZiti postignucu punijeg iskustva
unutar i u dodiru s ovim nagovjestajem bozanstvenosti.

Ljudski um ne moze proizvesti istinske
vrijednosti; ljudsko iskustvo ne moze stvoriti kozmicki
uvid. U pogledu uvida, opaZanja moralnih vrijednosti i
duhovnih znacenja, ljudski um jedino moze otkriti,
prepoznati, protumaciti i izabrati.

Moralne vrijednosti svemira postaju covjekov
intelektualni posjed ako smrtnic¢ki um primijeni tri
osnovne prosudbe ili odluke:

1. Prosudbu samoga sebe--moralnu odluku.
2. Prosudbu drustva--eticku odluku.
3. Prosudbu Boga--religioznu odluku.

Prema tome, cjelokupan ljudski napredak

predstavlja rezultat spojenog djelovanja otkrivenja i
evolucije.
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Unless a divine lover lived in man, he could
not unselfishly and spiritually love. Unless an
interpreter lived in the mind, man could not truly
realize the unity of the universe. Unless an evaluator
dwelt with man, he could not possibly appraise moral
values and recognize spiritual meanings. And this
lover hails from the very source of infinite love; this
interpreter is a part of Universal Unity; this evaluator is
the child of the Center and Source of all absolute
values of divine and eternal reality.

Moral evaluation with a religious meaning--
spiritual insight--connotes the individual's choice
between good and evil, truth and error, material and
spiritual, human and divine, time and eternity. Human
survival is in great measure dependent on consecrating
the human will to the choosing of those values selected
by this spirit-value sorter--the indwelling interpreter
and unifier. Personal religious experience consists in
two phases: discovery in the human mind and
revelation by the indwelling divine spirit. Through
oversophistication or as a result of the irreligious
conduct of professed religionists, a man, or even a
generation of men, may elect to suspend their efforts to
discover the God who indwells them; they may fail to
progress in and attain the divine revelation. But such
attitudes of spiritual nonprogression cannot long
persist because of the presence and influence of the
indwelling Thought Adjusters.

This profound experience of the reality of the
divine indwelling forever transcends the crude
materialistic technique of the physical sciences. You
cannot put spiritual joy under a microscope; you
cannot weigh love in a balance; you cannot measure
moral values; neither can you estimate the quality of
spiritual worship.

The Hebrews had a religion of moral
sublimity; the Greeks evolved a religion of beauty;
Paul and his conferees founded a religion of faith, hope,
and charity. Jesus revealed and exemplified a religion
of love: security in the Father's love, with joy and
satisfaction consequent upon sharing this love in the
service of the human brotherhood.

Every time man makes a reflective moral
choice, he immediately experiences a new divine
invasion of his soul. Moral choosing constitutes
religion as the motive of inner response to outer
conditions. But such a real religion is not a purely
subjective experience. It signifies the whole of the
subjectivity of the individual engaged in a meaningful
and intelligent response to total objectivity--the
universe and its Maker.

The exquisite and transcendent experience of

loving and being loved is not just a psychic illusion
because it is so purely subjective. The one truly divine
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Ako bozansko bice ljubavi ne bi zivjelo u
¢ovjeku, Covjek ne bi mogao nesebi¢no i duhovno
voljeti. Ako u njegovu umu ne bi zivio tumac, covjek
ne bi mogao istinski spoznati jedinstvo svemira. Ako
u ¢ovjeku ne bi zivio sudac, ¢ovjek ne bi mogao
ocijeniti moralne vrijednosti i opaziti duhovna
znacenja. | ovo bice ljubavi potjece iz samog izvora
beskonacne ljubavi; ovaj tumac je dio Univerzalne
Stvarnosti; ovaj ocjenitelj je djete Centra i Izvora svih
apsolutnih vrijednosti boZzanske i vje¢ne stvarnosti.

Moralna procijena s religioznim znacenjem--
duhovni uvid--podrazumijeva ¢ovjekov izbor izmedu
dobra i zla, istine i greske, materijalnog i duhovnog,
ljudskog i bozanskog, vremena i vie¢nosti. Covjekov
opstanak u velikoj mjeri ovisi o posvecenju ljudske
volje izboru onih vrijednosti koje zadovoljavaju izbor
ovog tragatelja za vrijednostima duha--unutarnjeg
tumaca i ujedinitelja. Osobno religiozno iskustvo se
sastoji od dvaju faza--otkri¢a u ljudskom umu i
otkrivenja unutarnjeg bozanskog duha. Bilo zbog
zavarljivog djelovanja teoretskih ucenja ili zahvaljujuci
nereligioznim djelima takozvanih vjernika, pojedinac
ili cijela generacija mogu odluciti da obustave
nastojanja da otkriju unutarnjeg Boga, mogu odbaciti
svaki napredak u sastavu i postignucu bozanskog
otkrivenja. Ali zahvaljujuéi prisutnosti i utjecaju
unutarnjeg Misaonog Ispravljaca, takvi stavovi
duhovnog nenapredovanja ne mogu dugo trajati.

Ovaj duboki doZivljaj stvarnosti unutarnje
bozanske prisutnosti zauvijek nadilazi grube
materijalisti¢ke metode fizi¢kih znanosti. Covjek ne
moze mikroskopom analizirati duhovni uzitak, ne
moze vagati masu ljubavi, ne moze mjeriti duljinu
duhovnih vrijednosti i ne moZe ocijeniti kvalitetu
duhovnog oboZavanja.

Zidovi su imali religiju moralnog uzora; Grci
su razvili religiju ljepote; Pavao 1 njegovi saveznici su
osnovali religiju vjere, nade i dobrocinstva. Isus je
obznanio i vlastitim primjerom predocio religiju
ljubavi--sigurnosti u O¢evu ljubav, radost i
zadovoljstvo koji se radaju kad covjek dijeli ovu ljubav
sluze¢i bratstvu ljudi.

Svaki put kad ¢ovjek donese svjesnu moralnu
odluku, njegovu dusu nanovo prozme boZanstvenost.
Zahvaljuju¢i moralnom odlucivanju, religija pobuduje
unutarnju reakciju na spoljasnje okolnosti. Ali takva
stvarna religija nije posve subjektivno iskustvo. Ona
obiljezava sveukupnu subjektivnost osobe posvecene
smislenom i inteligentnom reagiranju na sveukupnu
objektivnost--svemir i njegovog Stvoritelja.

Zahvaljujuci svojoj subjektivnosti, to
izvanredno i transcendentno iskustvo ljubavi prema
bliznjima i doZivljaj ljubavi bliznjih, nisu
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and objective reality that is associated with mortal
beings, the Thought Adjuster, functions to human
observation apparently as an exclusively subjective
phenomenon. Man's contact with the highest objective
reality, God, is only through the purely subjective
experience of knowing him, of worshiping him, of
realizing sonship with him.

True religious worship is not a futile
monologue of self-deception. Worship is a personal
communion with that which is divinely real, with that
which is the very source of reality. Man aspires by
worship to be better and thereby eventually attains the
best.

The idealization and attempted service of
truth, beauty, and goodness is not a substitute for
genuine religious experience--spiritual reality.
Psychology and idealism are not the equivalent of
religious reality. The projections of the human intellect
may indeed originate false gods--gods in man's image--
but the true God-consciousness does not have such an
origin. The God-consciousness is resident in the
indwelling spirit. Many of the religious systems of man
come from the formulations of the human intellect, but
the God-consciousness is not necessarily a part of
these grotesque systems of religious slavery.

God is not the mere invention of man's
idealism; he is the very source of all such superanimal
insights and values. God is not a hypothesis formulated
to unify the human concepts of truth, beauty, and
goodness; he is the personality of love from whom all
of these universe manifestations are derived. The truth,
beauty, and goodness of man's world are unified by the
increasing spirituality of the experience of mortals
ascending toward Paradise realities. The unity of truth,
beauty, and goodness can only be realized in the
spiritual experience of the God-knowing personality.

Morality is the essential pre-existent soil of
personal God-consciousness, the personal realization
of the Adjuster's inner presence, but such morality is
not the source of religious experience and the resultant
spiritual insight. The moral nature is superanimal but
subspiritual.

Morality is equivalent to the recognition of
duty, the realization of the existence of right and
wrong. The moral zone intervenes between the animal
and the human types of mind as morontia functions
between the material and the spiritual spheres of
personality attainment.

The evolutionary mind is able to discover law,
morals, and ethics; but the bestowed spirit, the
indwelling Adjuster, reveals to the evolving human
mind the lawgiver, the Father-source of all that is true,
beautiful, and good; and such an illuminated man has a
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psiholoska iluzija. S ljudskog stanovista, jedina
istinski bozanska i objektivna stvarnost povezana s
ljudskim bi¢ima, Misaoni Ispravljac, djeluje kao
isklju¢ivo subjektivna pojava. Covjekov kontakt s
najvisom objektivnom stvarnoscéu, Bogom, postoji
jedino kroz posve subjektivno iskustvo poznavanja i
obozavanja Boga i spoznaje je Covjek njegov sin.

Religiozno oboZavanje nije isprazni monolog,
plod ¢ovjekove samoobmane. Obozavanje je osobno
duhovno zajednistvo s onim §to je bozanski stvarno,
§to je sam izvor stvarnosti. Covjek oboZavanjem
nastoji biti bolji i tako s vremenom postiZe najbolje.

Idealizacijom kao i nastojanjem da sluzi istini,
ljepoti i dobroti, Covjek ne moze zamijeniti istinsko
religiozno iskustvo--duhovnu stvarnost. Psihologija i
idealizam nisu jednaki religioznoj stvarnosti. Plodovi
ljudskog intelekta mogu stvoriti lazne bogove--bogove
u ljudskom obli¢ju--ali stvarna svjesnost Boga ne nice
iz intelekta. Svjesnost Boga pociva u duhu koji zivi u
covjeku. Mnoga covjekova religiozna ucenja
predstavljaju plod ljudskog intelekta, ali svjesnost
Boga ne mora biti dio ovih grotesknih sustava
religioznog ropstva.

Bog nije puki izum ¢ovjekovog idealizma; on
je sam izvor svih ¢ovjekovih nadzivotinjskih uvida i
vrijednosti. Bog nije hipoteza koja treba ujediniti
ljudske koncepte istine, ljepote i dobrote; on je licnost
ljubavi iz koje nicu sva ova kozmicka ispoljenja. Sve
veéa duhovnost iskustva onih smrtnika koji se uspinju
prema stvarnostima Raja ujedinjuje istinu, ljepotu i
dobrotu covjekovog svijeta. Jedinstvo istine, ljepote i
dobrote jedino moze nastati u duhovnom iskustvu
li¢nosti koja poznaje Boga.

Moralnost je bitno preegzistencijalno tlo
osobne svjesnosti Boga, osobne spoznaje Ispravljaceve
unutarnje prisutnosti, ali ona nije izvor religioznog
iskustva i rezultiraju¢eg duhovnog uvida. Dok
moralna narav nadilazi nizu razinu zivotinjske prirode,
ona ne moze dostiéi visu razinu duhovne prirode.

Moralnost je jednaka opaZanju duznosti,
spoznaji postojanja dobra i zla. Moralno podrucje
posreduje izmedu Zivotinjskog i ljudskog uma, jednako
kao §to morontia djeluje izmedu materijalnih i
duhovnih domena postignuca licnosti.

Evolucijski um je u stanju otkriti zakonitost,
moralnost i eti¢nost; ali podareni duh, unutarnji
Ispravlja¢, o€ituje ¢ovjekovom evoluirajuéem umu
zakonodavca, Oca koji je izvor svega istinitog, lijepog
i dobrog; i takav pouceni ¢ovjek posjeduje religiju
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religion and is spiritually equipped to begin the long
and adventurous search for God.

Morality is not necessarily spiritual; it may be
wholly and purely human, albeit real religion enhances
all moral values, makes them more meaningful.
Morality without religion fails to reveal ultimate
goodness, and it also fails to provide for the survival of
even its own moral values. Religion provides for the
enhancement, glorification, and assured survival of
everything morality recognizes and approves.

Religion stands above science, art, philosophy,
ethics, and morals, but not independent of them. They
are all indissolubly interrelated in human experience,
personal and social. Religion is man's supreme
experience in the mortal nature, but finite language
makes it forever impossible for theology ever
adequately to depict real religious experience.

Religious insight possesses the power of
turning defeat into higher desires and new
determinations. Love is the highest motivation which
man may utilize in his universe ascent. But love,
divested of truth, beauty, and goodness, is only a
sentiment, a philosophic distortion, a psychic illusion,
a spiritual deception. Love must always be redefined
on successive levels of morontia and spirit progression.

Art results from man's attempt to escape from
the lack of beauty in his material environment; it is a
gesture toward the morontia level. Science is man's
effort to solve the apparent riddles of the material
universe. Philosophy is man's attempt at the
unification of human experience. Religion is man's
supreme gesture, his magnificent reach for final reality,
his determination to find God and to be like him.

In the realm of religious experience, spiritual
possibility is potential reality. Man's forward spiritual
urge is not a psychic illusion. All of man's universe
romancing may not be fact, but much, very much, is
truth.

Some men's lives are too great and noble to
descend to the low level of being merely successful.
The animal must adapt itself to the environment, but
the religious man transcends his environment and in
this way escapes the limitations of the present material
world through this insight of divine love. This concept
of love generates in the soul of man that superanimal
effort to find truth, beauty, and goodness; and when he
does find them, he is glorified in their embrace; he is
consumed with the desire to live them, to do
righteousness.

Be not discouraged; human evolution is still

in progress, and the revelation of God to the world, in
and through Jesus, shall not fail.
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i duhovnu opremu koja omogucuje pocetak duge i
pustolovne potrage za Bogom.

Moralnost ne mora biti duhovna pojava; ona
moze biti potpuno i jedino ljudska, premda stvarna
religija uzvisuje sve moralne vrijednosti i prosiruje
njihov smisao. Moralnost bez religije ne moze
ocitovati ultimnu dobrotu niti osigurati nastavak zivota
¢ak ni svojih vlastitih moralnih vrijednosti. Religija
omogucuje uzdizanje i veli¢anje svega Sto moralnost
priznaje i odobrava, kao i njihov siguran opstanak.

Dok religija stoji iznad znanosti, umjetnosti,
filozofije, etike i morala, ona o njima ovisi. One su
neraskidivo uzajamno povezane u ¢ovjekovom
osobnom i drustvenom iskustvu. Religija je ¢ovjekovo
najvise iskustvo u smrtnickoj naravi, dok ¢ovjekov
ograniceni jezik zauvijek stoji na putu adekvatnoj
teoloskoj predstavi stvarnog religioznog iskustva.

Religiozni uvid moZe preinaciti poraz u vise
zelje i nove odlucnosti. Ljubav je Covjekova najvisa
motivacija pri usponu svemirom. Ali bez istine,
ljepote i dobrote, ljubav nije niSta viSe nego sentiment,
filozofsko izoblicenje, psiholoska iluzija i duhovna
obmana. Na svakoj novoj razini morontia napretka i
napretka duha, bitno je nanovo definirati koncept
ljubavi.

Umjetnost proizlazi iz ¢ovjekovog nastojanja
da nadoknadi estetsku nedostatnost materijalnog
okruzenja; ona tezi k morontia razini. Znanost je
¢ovjekovo nastojanje da rijesi ocigledne probleme
materijalnog svemira. Filozofija je Covjekovo
nastojanje da ujedini ljudsko iskustvo. Religija je
¢ovjekov najvisi €in, njegovo veli¢anstveno
stremljenje k najvisoj stvarnosti, odlu¢nost da nade
Boga i da bude nalik Bogu.

U domeni religioznog iskustva, duhovna
moguénost je potencijalna stvarnost. Covjekov
duhovni poriv k uzviSenju statusa nije psiholoska
iluzija. Svo ¢ovjekovo romanti¢no bajanje o svemiru
ne mora biti ispravno, ali velik dio je tocan.

Zivoti nekih ljudi su suvise veli¢anstveni i
plemeniti kako bi se spustili na nisku razinu puke
uspjesnosti. Dok se zivotinja mora prilagoditi
okruzenju, religiozni covjek nadilazi svoje okruzenje i
tako uvidom bozanske ljubavi izbjegava ogranicenja
materijalnog svijeta. Ovaj koncept ljubavi stvara u
¢ovjekovoj dusi to nadzivotinjsko nastojanje da nade
istinu, ljepotu i dobrotu; i kad ih nade, ¢ovjek u njima
postize uzviSenje; prozima ga zZelja da zivi ove
vrijednosti, da se nosi ispravno.

Ne budite obeshrabreni; ljudska evolucija jos§
uvijek traje i otkrivenje Boga svijetu, u Isusu i kroz
Isusa, neée dozivjeti neuspjeh.
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The great challenge to modern man is to
achieve better communication with the divine Monitor
that dwells within the human mind. Man's greatest
adventure in the flesh consists in the well-balanced and
sane effort to advance the borders of self-
consciousness out through the dim realms of
embryonic soul-consciousness in a wholehearted effort
to reach the borderland of spirit-consciousness--contact
with the divine presence. Such an experience
constitutes God-consciousness, an experience mightily
confirmative of the pre-existent truth of the religious
experience of knowing God. Such spirit-consciousness
is the equivalent of the knowledge of the actuality of
sonship with God. Otherwise, the assurance of sonship
is the experience of faith.

And God-consciousness is equivalent to the
integration of the self with the universe, and on its
highest levels of spiritual reality. Only the spirit
content of any value is imperishable. Even that which
is true, beautiful, and good may not perish in human
experience. If man does not choose to survive, then
does the surviving Adjuster conserve those realities
born of love and nurtured in service. And all these
things are a part of the Universal Father. The Father is
living love, and this life of the Father is in his Sons.
And the spirit of the Father is in his Sons' sons--mortal
men. When all is said and done, the Father idea is still
the highest human concept of God.
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Pred suvremenim Covjekom stoji veliki
izazov--postignuce bolje komunikacije s bozanskim
Osmatraéem koji zivi u ljudskom umu. Covjekova
najveca pustolovina na zemlji lezi u uravnoteZenom i
razboritom nastojanju da prosiri granice svoje
samosvijesti kroz maglovite domene embrionske
svjesnosti duse u svesrdnom nastojanju da dostigne
grani¢no podrudje svjesnosti duha--kontakt s
bozanskom prisutnosc¢u. I upravo ovaj ¢in tvori
svjesnost Boga, iskustvo koje snazno potvrduje
preegzistencijalnu istinu religioznog iskustva
poznavanja Boga. Takva svjesnost duha nije nista
drugo nego Covjekova spoznaja stvarnosti ¢injenice da
je sin Boga. Inace, covjekovo uvjerenje da je sin Boga
jednako je njegovom dozivljaju vjere.

Svjesnost Boga je jednaka ¢ovjekovoj
integraciji sa svemirom, i to na najvisim razinama
duhovne stvarnosti. Jedino ono §to je od duha u
sastavu bilo koje vrijednosti neée propasti. Cakiu
ljudskom iskustvu nece propasti ono $to je istinito,
lijepo 1 dobro. Ako Covjek ne izabere nastavak Zivota,
besmrtni Ispravljac u sebi ¢uva vrijednosti koje su
nikle iz ljubavi i koje su podignute sluzbom. Isve ovo
je dio Oca Svih. Otac je ziva ljubav i ovaj zivot Oca je
u njegovim Sinovima. I duh Oca je u sinovima
njegovih Sinova--u smrtnim ljudima. I na koncu konca,
ideja Oca ostaje covjekov najvisi koncept Boga.
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