PAPER 98
THE MELCHIZEDEK TEACHINGS IN THE
OCCIDENT

THE Melchizedek teachings entered Europe along many
routes, but chiefly they came by way of Egypt and were
embodied in Occidental philosophy after being thoroughly
Hellenized and later Christianized. The ideals of the
Western world were basically Socratic, and its later religious
philosophy became that of Jesus as it was modified and
compromised through contact with evolving Occidental
philosophy and religion, all of which culminated in the
Christian church.

For a long time in Europe the Salem missionaries
carried on their activities, becoming gradually absorbed into
many of the cults and ritual groups which periodically arose.
Among those who maintained the Salem teachings in the
purest form must be mentioned the Cynics. These preachers
of faith and trust in God were still functioning in Roman
Europe in the first century after Christ, being later

incorporated into the newly forming Christian religion.

Much of the Salem doctrine was spread in Europe by
the Jewish mercenary soldiers who fought in so many of the
Occidental military struggles. In ancient times the Jews were
famed as much for military valor as for theologic

peculiarities.

The basic doctrines of Greek philosophy, Jewish
theology, and Christian ethics were fundamentally

repercussions of the earlier Melchizedek teachings.

1. THE SALEM RELIGION AMONG THE GREEKS

The Salem missionaries might have built up a great
religious structure among the Greeks had it not been for
their strict interpretation of their oath of ordination, a pledge
imposed by Machiventa which forbade the organization of
exclusive congregations for worship, and which exacted the
promise of each teacher never to function as a priest, never
to receive fees for religious service, only food, clothing, and
shelter. When the Melchizedek teachers penetrated to pre-
Hellenic Greece, they found a people who still fostered the

traditions of

POGLAVLJE 98
MELKIZEDEKOVA UCENJA NA
ZAPADU

MELKIZEDEKOVA ucenja su usla u Europu iz
mnogo pravaca, ali prvenstveno preko Egipta, te su
utjelovljena u Zapadnoj filozofiji nakon $to su prvo temeljito
helenizirana i kasnije pomijeSana sa kr§¢anstvom. Ideali
zapadnog svijeta bili su u osnovi sokratovski, dok kasnije
zapadni svijet usvaja kao svoju religijsku filozofiju Isusova
ucenja modificirana i kompromitirana kroz kontakt s
razvijaju¢om zapadnom filozofijom i religijom, §to je sve
kulminiralo u krs¢anskoj crkvi.

Za duZze vrijeme u Europi salemski misionari su
nastavljali sa svojim aktivnostima, postupno apsorbirani u
mnogim kultovima i obrednim skupinama koje su se
povremeno javljale. Medu onima koji su naucavali
salemska ucenja u naj¢is¢em obliku treba pomenuti Cinike.
Ovi propovjednici vjere i uzdanja u Boga su jo3 uvijek
funkcionirali u rimskoj Europi u prvom stoljecu poslije

Krista, a kasnije su usli u novoformiranu kr§¢ansku religiju.

Veéi dio salemske doktrine se prosirio u Europi
djelovanjem Zidovskih vojnika plac¢enika koji su se borili u
mnogim zapadnim sukobima. U davna vremena Zidovi su
bili poznati jednako po svojoj vojnoj hrabrosti kao i po

svojoj teolo3koj posebnosti.

Osnovne doktrine gréke filozofije, zidovske
teologije i kr§¢anske etike su temeljno zasnovane na ranijim

ucenjima Melkizedeka.

1. SALEMSKA RELIGIJA MEDU GRCIMA

Salemski misionari mogli su izgraditi mo¢nu
religioznu platformu medu Greima da nije bilo strogog
tumacenja zakletve koju su poloZili pri redenju,
Makiventinog naloga da ne smiju formirati zajednice
iskljuc¢ivo posvecene bogosluzju i da individualni uéitelji
nece djelovati kao sveéenici niti primiti naknadu za
religijsku sluzbu, nego samo hranu, odje¢u i zaklon. Kada
su Melkizedekovi uéitelji stigli u predhelenisti¢ku Gréku,

pronasli su ljude koji su jo$ uvijek njegovali tradicije



Adamson and the days of the Andites, but these teachings
had become greatly adulterated with the notions and beliefs
of the hordes of inferior slaves that had been brought to the
Greek shores in increasing humbers. This adulteration
produced a reversion to a crude animism with bloody rites,
the lower classes even making ceremonial out of the

execution of condemned criminals.

The early influence of the Salem teachers was nearly
destroyed by the so-called Aryan invasion from southern
Europe and the East. These Hellenic invaders brought along
with them anthropomorphic God concepts similar to those
which their Aryan fellows had carried to India. This
importation inaugurated the evolution of the Greek family of
gods and goddesses. This new religion was partly based on
the cults of the incoming Hellenic barbarians, but it also

shared in the myths of the older inhabitants of Greece.

The Hellenic Greeks found the Mediterranean world
largely dominated by the mother cult, and they imposed
upon these peoples their man-god, Dyaus-Zeus, who had
already become, like Yahweh among the henotheistic
Semites, head of the whole Greek pantheon of subordinate
gods. And the Greeks would have eventually achieved a true
monotheism in the concept of Zeus except for their retention
of the overcontrol of Fate. A God of final value must,

himself, be the arbiter of fate and the creator of destiny.

As a consequence of these factors in religious evolution,
there presently developed the popular belief in the happy-
go-lucky gods of Mount Olympus, gods more human than
divine, and gods which the intelligent Greeks never did
regard very seriously. They neither greatly loved nor greatly
feared these divinities of their own creation. They had a
patriotic and racial feeling for Zeus and his family of half
men and half gods, but they hardly reverenced or worshiped

them.

The Hellenes became so impregnated with the
antipriestcraft doctrines of the earlier Salem teachers that no
priesthood of any importance ever arose in Greece. Even the
making of images to the gods became more of a work in art

than a matter of worship.

Adamsona iz anditskog razdoblja, ali ta u¢enja su postala
uveliko razvodnjena s pojmovima i vjerovanjima velikog
broja inferiornih robova koji su u sve ve¢em broju dovodeni
na gréke obale. Ove pridoslice su bile odgovorne za
vracanje grubom animizmu sa krvavim obredima, dok su
niZe klase pretvarale kaznjavanje osudenih kriminalaca u

ceremonijalne svecanosti.

Rani utjecaj salemskih ucitelja bio je gotovo
unisten takozvanom arijskom invazijom iz juzne Europe i
Istoka. Ovi helenski osvajaci donijeli su sa sobom
antropomorfne koncepcije Boga sli¢ne onima koje su
njihovi arijski rodaci sprovodili u Indiji. Ovaj uvezeni
utjecaj je vodio pocecima evolucije grcke obitelji bogova i
bozica. Ova nova religija djelomi¢no se temeljila na
kultovima helenisti¢kih barbara koji dolaze u Gréku, ali je

takoder u sebi nosila mitove starijih stanovnika Grcke.

Helenski Grci su zatekli mediteranski svijet kojim
je u velikoj mjeri dominirao kult majke, a oni su ovim
narodima nametnuli njihovog ¢ovjeka-boga — Diausa-Zeusa
— koji je poput Jahve u vjerovanju i obozavanju
henoteisti¢kih Semita, ve¢ postao glava cijelog grckog
panteona podredenih bogova. Grci bi na kraju ostvarili
pravi monoteizam u konceptu Zeusa da nije bilo njihovog
vjerovanja u kontrolu Sudbine. Bog najviSih vrijednosti

mora odluéivati o sudbini, a ne samo biti stvoritelj sudbine.

Kao posljedica ovih ¢imbenika u religijskoj
evoluciji, s vremenom se razvilo popularno vjerovanje u
bezbriZzne bogove Olimpa koji su bili vise ljudski nego
boZanski i koje inteligentni Grci nikada nisu uzeli ozbiljno.
Oni nisu imali ni velike ljubavi niti velikog straha od tih
boZanstava koja su bila plod njihove maste. Imali su
domoljubnu i rasnu naklonost prema Zeusu i njegovoj
obitelji poluljudi-polubogova, ali teSko da su ih postovali ili

obozavali.

Heleni su postali toliko puni protivljenja prema
svecenstvu zbog ranijih doktrina salemskih ucitelja, da se
nikakvo moénije sve¢enstvo nije pojavilo u Grékoj. Cak je i
stvaranje slika bogova postalo viSe pitanje umjetnosti nego

oboZavanja.



The Olympian gods illustrate man's typical
anthropomorphism. But the Greek mythology was more
aesthetic than ethic. The Greek religion was helpful in that it
portrayed a universe governed by a deity group. But Greek
morals, ethics, and philosophy presently advanced far
beyond the god concept, and this imbalance between
intellectual and spiritual growth was as hazardous to Greece

as it had proved to be in India.

2. GREEK PHILOSOPHIC THOUGHT

A lightly regarded and superficial religion cannot
endure, especially when it has no priesthood to foster its
forms and to fill the hearts of the devotees with fear and
awe. The Olympian religion did not promise salvation, nor
did it quench the spiritual thirst of its believers; therefore
was it doomed to perish. Within a millennium of its
inception it had nearly vanished, and the Greeks were
without a national religion, the gods of Olympus having lost

their hold upon the better minds.

This was the situation when, during the sixth century
before Christ, the Orient and the Levant experienced a
revival of spiritual consciousness and a new awakening to
the recognition of monotheism. But the West did not share
in this new development; neither Europe nor northern Africa
extensively participated in this religious renaissance. The
Greeks, however, did engage in a magnificent intellectual
advancement. They had begun to master fear and no longer
sought religion as an antidote therefor, but they did not
perceive that true religion is the cure for soul hunger,
spiritual disquiet, and moral despair. They sought for the
solace of the soul in deep thinking -- philosophy and
metaphysics. They turned from the contemplation of self-
preservation -- salvation -- to self-realization and self-

understanding.

By rigorous thought the Greeks attempted to attain that
consciousness of security which would serve as a substitute
for the belief in survival, but they utterly failed. Only the
more intelligent among the higher classes of the Hellenic
peoples could grasp this new teaching; the rank and file of
the progeny of the slaves of former generations had no

capacity for the reception of this new substitute for religion.

Olimpijski bogovi pokazuju Covjekov tipicni
antropomorfizam. No, gréka mitologija je bila viSe estetska
nego eticka. Grcka religija je bila korisna u tome §to je
prikazala svemir kojim upravlja skupina boZanstava. No,
grcka moralnost, etika i filozofija su s vremenom daleko
prevazisli koncepciju boga i ta neuravnotezenost izmedu
intelektualnog i duhovnog rasta bila je jednako opasna u

Grckoj kao §to se pokazala opasnom u Indiji.

2. GRCKA FILOZOFSKA MISAO

Religija koja je povrsna i koju ¢ovjek ne uzima
ozbiljno ne moze opstati, pogotovo ako nema svecenika koji
¢e njegovati njezina obli¢ja i ispunjavati srca posvecenika sa
strijepnjom i strahopoStovanjem. Religija Olimpa nije
obecavala spasenje i nije gasila duhovnu zed svojih vjernika;
stoga je bila osudena na propast. Tisu¢u godina nakon
osnutka je gotovo nestala, tako da su Greci bili bez
nacionalne religije, kako su bogovi Olimpa izgubili uporiste

u boljim umovima.

Takve su bile okolnosti u Sestom stoljecu prije
Krista, kada u Orijentu i Levantu dolazi do oZivljavanja
duhovne svijesti i novog budenja i priznavanja monoteizma.
No, Zapad nije imao udjela u tom novom razvoju; ni
Europa, ni sjeverna Afrika nisu intenzivno sudjelovali u
ovoj religioznoj renesansi. Grcei, medutim, su prolazili kroz
jedan velicanstveni period intelektualnog napredovanja. Oni
su poceli svladavati strah i viSe nisu trazili religiju kao
protuotrov za strah, ali oni nisu vidjeli da je istinska religija
bila lijek za glad duse, duhovni nemir i moralni o¢aj. Oni su
trazili utjehu dusi u dubokom razmisljanju — filozofiji i
metafizici. Okrenuli su se od kontemplacije samoodrZanja —
spasenja — na samoostvarenje i samorazumijevanje.

Rigoroznim razmisljanjem Grei su pokusali posti¢i
tu svjesnost sigurnosti koja bi sluZila kao zamjena za
vjerovanje u prezivljavanje, ali su pri tome doZivjeli
neuspjeh. Samo inteligentniji medu visim klasama Grckog
naroda su mogli shvatiti ovo novo ucenje; narodne mase,
potomci robova iz bivSih generacija, nisu imali kapaciteta za

prijem ove nove zamjene za religiju.



The philosophers disdained all forms of worship,
notwithstanding that they practically all held loosely to the
background of a belief in the Salem doctrine of "the
Intelligence of the universe," "the idea of God," and "the
Great Source." In so far as the Greek philosophers gave
recognition to the divine and the superfinite, they were
frankly monotheistic; they gave scant recognition to the

whole galaxy of Olympian gods and goddesses.

The Greek poets of the fifth and sixth centuries, notably
Pindar, attempted the reformation of Greek religion. They
elevated its ideals, but they were more artists than
religionists. They failed to develop a technique for fostering

and conserving supreme values.

Xenophanes taught one God, but his deity concept was
too pantheistic to be a personal Father to mortal man.
Anaxagoras was a mechanist except that he did recognize a
First Cause, an Initial Mind. Socrates and his successors,
Plato and Aristotle, taught that virtue is knowledge;
goodness, health of the soul; that it is better to suffer
injustice than to be guilty of it, that it is wrong to return evil
for evil, and that the gods are wise and good. Their cardinal

virtues were: wisdom, courage, temperance, and justice.

The evolution of religious philosophy among the
Hellenic and Hebrew peoples affords a contrastive
illustration of the function of the church as an institution in
the shaping of cultural progress. In Palestine, human thought
was so priest-controlled and scripture-directed that
philosophy and aesthetics were entirely submerged in
religion and morality. In Greece, the almost complete
absence of priests and "sacred scriptures” left the human
mind free and unfettered, resulting in a startling
development in depth of thought. But religion as a personal
experience failed to keep pace with the intellectual probings

into the nature and reality of the cosmos.

In Greece, believing was subordinated to thinking; in
Palestine, thinking was held subject to believing. Much of
the strength of Christianity is due to its having borrowed

heavily from both Hebrew morality and Greek thought.

Filozofi su prezirali sve oblike bogosluzja, bez
obzira §to su gotovo svi u pozadini labavo vjerovali u

salemsku doktrinu "inteligencije svemira,” "ideju Boga" i
"Veliki Izvor." U onoj mjeri u kojoj su gréki filozofi dali
priznanje bozanskom i nadkona¢nom, oni su bili pravi
monoteisti; ukazivali su vrlo povrdno priznanje cijeloj

galaksiji olimpijskih bogova i boZica.

Grcki pjesnici petog i Sestog stoljeca, a osobito
Pindar, pokusavaju reformirati gréku religiju. Oni su
povisili njezine ideale, ali su bili viSe umjetnici nego
praktikanti religije. Nisu uspjeli razviti metodu za

njegovanje i ocuvanje vrhovnih vrijednosti.

Ksenofan je zagovarao ideju o jednom Bogu, ali
njegov koncept bozanstva je bio previse panteisticki kako bi
mogao biti osobni Otac smrtnog ¢ovjeka. Anaksagora je bio
zagovornik mehanizma, osim 3to je priznavao Prvi Uzrok,
Pocetni Um. Sokrat i njegovi nasljednici, Platon i Aristotel,
udili su da je u znanju bila vrlina; da je u dobroti pocivalo
zdravlje duse; da je bilo bolje trpjeti nepravdu nego biti kriv
za nju, da je bilo pogresno vracati zlo za zlo, te da su bogovi
bili mudri i dobri. Njihove glavne vrline su bile: mudrost,

hrabrost, umjerenost i pravednost.

Evolucija religijske filozofije medu helenskim i
hebrejskim narodima pruza kontrastivnu ilustraciju
djelovanja crkve kao institucije u oblikovanju kulturnog
napretka. U Palestini, ljudska misao je toliko bila pod
kontrolom svecéenika i Svetog pisma, da su filozofija i
estetika bile u cijelosti potopljene u religiji i moralnosti. U
Gr¢koj, gotovo potpuno nepostojanje sveéenika i "Svetog
pisma" ostavilo je ljudski um slobodan i nesputan, Sto je
rezultiralo zapanjujué¢im razvojem u dubini misli. Ali
religija kao osobno iskustvo nije uspjela odrZati korak s

intelektualnim ispitivanjem prirode i stvarnosti svemira.

U Grckoj, vjera je bila podredena razmisljanju; u
Palestini, razmisljanje je bilo podredeno vjerovanju. Velika
snaga krsc¢anstva je bila u tome §to je puno posudilo od

hebrejske mornosti i gréke misli.



In Palestine, religious dogma became so crystallized as
to jeopardize further growth; in Greece, human thought
became so abstract that the concept of God resolved itself
into a misty vapor of pantheistic speculation not at all unlike

the impersonal Infinity of the Brahman philosophers.

But the average men of these times could not grasp, nor
were they much interested in, the Greek philosophy of self-
realization and an abstract Deity; they rather craved
promises of salvation, coupled with a personal God who
could hear their prayers. They exiled the philosophers,
persecuted the remnants of the Salem cult, both doctrines
having become much blended, and made ready for that
terrible orgiastic plunge into the follies of the mystery cults
which were then overspreading the Mediterranean lands.
The Eleusinian mysteries grew up within the Olympian
pantheon, a Greek version of the worship of fertility;
Dionysus nature worship flourished; the best of the cults
was the Orphic brotherhood, whose moral preachments and

promises of salvation made a great appeal to many.

All Greece became involved in these new methods of
attaining salvation, these emotional and fiery ceremonials.
No nation ever attained such heights of artistic philosophy in
so short a time; none ever created such an advanced system
of ethics practically without Deity and entirely devoid of the
promise of human salvation; no nation ever plunged so
quickly, deeply, and violently into such depths of
intellectual stagnation, moral depravity, and spiritual
poverty as these same Greek peoples when they flung

themselves into the mad whirl of the mystery cults.

Religions have long endured without philosophical
support, but few philosophies, as such, have long persisted
without some identification with religion. Philosophy is to
religion as conception is to action. But the ideal human
estate is that in which philosophy, religion, and science are
welded into a meaningful unity by the conjoined action of

wisdom, faith, and experience.

3. THE MELCHIZEDEK TEACHINGS IN ROME

U Palestini, religijska dogma je bila toliko oévrsla
da je zaprijeila put daljnjem rastu; u Grékoj, ljudska misao
je postala toliko apstraktna da je pojam Boga rasplinjen u
maglovitim parama panteisticke spekulacije koja je bila vrlo
usporediva s neosobnom Beskonaénosti brahmanskih
filozofa.

No, prosje¢ni ljudi tog vremena nisu mogli shvatiti
niti su se puno zanimali za gréku filozofiju samoostvarenja i
jedno apstraktno Bozanstvo; oni su prije trazZili obe¢anja
spasenja i osobnog Boga koji moZe ¢uti njihove molitve.
Oni su protjerali filozofe i prognali ostatke salemskog kulta
— ove dvije doktrine su tada ve¢ bile stopljene u jednu —

i spremali se prihvatiti orgijske ludorije misterijskih kultova
koji su se Sirili mediteranskim zemljama. Eleuzinski
misteriji su podignuti u olimpijskom panteonu, grékoj verziji
Stovanja plodnosti; cvjetao je Dionizijev kult oboZavanja
prirode; najbolji od kultova bilo je Orfijsko bratstvo, ¢iji su
moralni nauci i obe¢anja spasenja uéinili upecatljiv dojam

na mnoge ljude.

Cijela Gréka je postala zaokupljena ovim novim
metodama za postizanje spasenja, ovim emocionalnim i
plahovitim ceremonijama. Ni jedna nacija nije nikad
dostigla takve visine umjetnic¢ke filozofije u tako kratkom
vremenu; nitko nikada nije stvorio tako napredan sustav
etike prakticki bez Bozanstva i potpuno liSen obecanja
ljudskog spasenja; i ni jedna nacija nije nikada prije tako
brzo, duboko i nasilno pala u takve dubine intelektualne
stagnacije, moralne izopacenosti i duhovnog siromastva kao
ti isti gréki narodi, kada su se bacili u ludi vrtlog misterijskih
kultova.

Religije dugo mogu opstati bez filozofske podrske,
ali mali broj filozofija, kao takvih, dugo moZe ustrajati bez
neke identifikacije s religijom. Filozofija je religiji isto $to
je koncepcija djelovanju. No, idealno ljudsko stanje je ono
u kojem su filozofija, religija i znanost ¢vrsto povezane u
smisleno jedinstvo vezuju¢im djelovanjem mudrosti, vjere i

iskustva.

3. MELKIZEDEKOVA UCENJA U RIMU



Having grown out of the earlier religious forms of
worship of the family gods into the tribal reverence for
Mars, the god of war, it was natural that the later religion of
the Latins was more of a political observance than were the
intellectual systems of the Greeks and Brahmans or the more

spiritual religions of several other peoples.

In the great monotheistic renaissance of Melchizedek's
gospel during the sixth century before Christ, too few of the
Salem missionaries penetrated Italy, and those who did were
unable to overcome the influence of the rapidly spreading
Etruscan priesthood with its new galaxy of gods and
temples, all of which became organized into the Roman state
religion. This religion of the Latin tribes was not trivial and
venal like that of the Greeks, neither was it austere and
tyrannical like that of the Hebrews; it consisted for the most

part in the observance of mere forms, vows, and taboos.

Roman religion was greatly influenced by extensive
cultural importations from Greece. Eventually most of the
Olympian gods were transplanted and incorporated into the
Latin pantheon. The Greeks long worshiped the fire of the
family hearth -- Hestia was the virgin goddess of the hearth;
Vesta was the Roman goddess of the home. Zeus became
Jupiter; Aphrodite, Venus; and so on down through the

many Olympian deities.

The religious initiation of Roman youths was the
occasion of their solemn consecration to the service of the
state. Oaths and admissions to citizenship were in reality
religious ceremonies. The Latin peoples maintained temples,
altars, and shrines and, in a crisis, would consult the oracles.
They preserved the bones of heroes and later on those of the

Christian saints.

This formal and unemotional form of pseudoreligious
patriotism was doomed to collapse, even as the highly
intellectual and artistic worship of the Greeks had gone
down before the fervid and deeply emational worship of the
mystery cults. The greatest of these devastating cults was the
mystery religion of the Mother of God sect, which had its
headquarters, in those days, on the exact site of the present

church of St. Peter's in Rome.

Kako je izrasla iz ranijih religioznih oblika
oboZavanja obiteljskih bogova u plemensko Stovanje Marsa,
boga rata, bilo je prirodno $to je kasnija religija Latina bila
viSe politi¢ka tvorevina nego §to su to bili intelektualni
sustavi Grka i brahmana ili duhovnije religije nekih drugih

naroda.

U velikoj monoteistickoj renesansi Melkizedekova
evandelja u Sestom stoljecu prije Krista, premalo salemskih
misionara je prodrlo u Italiju, a oni nisu bili u moguénosti da
prevladaju nad utjecajem brzog Sirenja etrurskog svecenstva
sa svojom novom galaksijom bogova i hramova, koja je usla
u sastav rimske drzavne religije. Ova religija latinskih
plemena nije bila trivijalna i potkupljiva kao kod Grka, niti
je bila stroga i tiranska kao kod Hebreja; sastojala se

najveéim dijelom u odrzavanju pukih formi, zavjeta i tabua.

Rimska religija uveliko je bila pod utjecajem
opseznog uvoza i usvajanja kulture iz Grcke. Na kraju je
vecina olimpijskih bogova transplantirana i inkorporirana u
latinski panteon. Grci su dugo oboZavali vatru obiteljskog
ognjista — Hestia je bila djevi¢anska boZica ognjista; Vesta
je bila rimska boginja doma. Zeus je postao Jupiter;
Afrodita je postala Venera; i tako dalje dugim redom

olimpijskih boZanstava.

Religiozna inicijacija rimske mladeZi je bila
prigoda njihove svecane posvete sluzbi drzave. Polaganje
zakletvi i primanje drzavljanstva su ustvari bili vjerski
obredi. Latinski narodi su odrZavali hramove, oltare i
svetista, dok su u kriznim situacijama imali obi¢aj
konzultirati proro¢anstva. Oni su saduvali kosti junaka i

kasnije kr§¢anskih svetaca.

Ovaj formalni i neemocionalni oblik
pseudoreligijskog domoljublja bio je osuden na propast,
upravo kao Sto je izrazito intelektualno i umjetnicko
oboZavanje Grka propalo pred naletom strasnih i duboko
emocionalnih Stovanja kultnih misterija. Najve¢i medu tim
razaraju¢im kultovima bila je misterijska religija sekte
Majke Bozje, koja je u te dane imala svoje sjediSte to¢no na

mjestu danadnje crkve Sv. Petra u Rimu.



The emerging Roman state conquered politically but was
in turn conquered by the cults, rituals, mysteries, and god
concepts of Egypt, Greece, and the Levant. These imported
cults continued to flourish throughout the Roman state up to
the time of Augustus, who, purely for political and civic
reasons, made a heroic and somewhat successful effort to

destroy the mysteries and revive the older political religion.

One of the priests of the state religion told Augustus of
the earlier attempts of the Salem teachers to spread the
doctrine of one God, a final Deity presiding over all
supernatural beings; and this idea took such a firm hold on
the emperor that he built many temples, stocked them well
with beautiful images, reorganized the state priesthood, re-
established the state religion, appointed himself acting high
priest of all, and as emperor did not hesitate to proclaim

himself the supreme god.

This new religion of Augustus worship flourished and
was observed throughout the empire during his lifetime
except in Palestine, the home of the Jews. And this era of the
human gods continued until the official Roman cult had a
roster of more than twoscore self-elevated human deities, all

claiming miraculous births and other superhuman attributes.

The last stand of the dwindling band of Salem believers
was made by an earnest group of preachers, the Cynics, who
exhorted the Romans to abandon their wild and senseless
religious rituals and return to a form of worship embodying
Melchizedek's gospel as it had been modified and
contaminated through contact with the philosophy of the
Greeks. But the people at large rejected the Cynics; they
preferred to plunge into the rituals of the mysteries, which
not only offered hopes of personal salvation but also
gratified the desire for diversion, excitement, and

entertainment.

4. THE MYSTERY CULTS

The majority of people in the Graeco-Roman world,
having lost their primitive family and state religions and
being unable or unwilling to grasp the meaning of Greek

philosophy, turned their attention to the

Javljajuca rimska drzava politicki je osvajila druge,
ali nju su zauzvrat osvojili kultovi, obredi, misterije i
koncepcije boga koje su formirane u Egiptu, Grckoj i
Levantu. Ovi uvezeni kultovi nastavili su procvat diljem
rimske drzave do vremena Augusta, koji je iskljuéivo iz
politi¢kih i gradanskih razloga povukao herojski i
djelomi¢no uspjeSan potez u nastojanju da unisti misterijske
kultove i da ozivi staru politi¢ku religiju.

Jedan od sveéenika drzavne religije je rekao
Augustu o ranijim pokuSajima salemskih u¢itelja da proSire
nauk o jednom Bogu, najvisem BoZanstvu koje predsjedava
nad svim nadnaravnim bi¢ima; a ta ideja toliko je dojmila
ovog cara da je sagradio mnoge hramove opskrbljene sa
prekrasnim slikama, reorganizirao drzavno svecenstvo i
ponovno uspostavio drZzavnu religiju imenujuci sebe visokim
sve¢enikom, a kao car nije se ustrucavao proglasiti sebe

vrhovnim bogom.

Ova nova religija Stovanja Augusta procvijetala je i
bila promovirana Sirom carstva za vrijeme njegova Zivota,
osim u Palestini koja je bila dom Zidova. A u to doba
ljudski bogovi su se nastavili umnoZavati sve dok sluzbeni
rimski kult nije imao na popisu imena vise od Cetrdeset ovih
¢ovjekolikih boZanstava, koja su sva havodno imala ¢udesno
rodenje i druge nadljudske osobine.

Ova grupa salemskih vjernika koja je bila na
izmaku svog postojanja, povukla je svoj posljednji potez kad
je ozhiljna grupa propovjednika — Cinika — potaknula
Rimljane da napuste svoje divlje i besmislene religiozne
obrede i da se vrate obliku oboZavanja koji utjelovljuje
Melkizedekovo evandelje u njegovom izmijenjenom i
kontaminiranom obliku koji je nastao kroz kontakt s
filozofijom Grka. No, narod je opéenito odbacio Cinike; oni
su se radije prepustali misterijskim ritualima, koji ne samo
Sto su nudili nadu u osobno spasenje, nego su takoder
zadovoljavali ¢ovjekovu potrebu za razonodom, uzbudenjem
i zabavom.

4. MISTERIJSKI KULTOVI

Vecéina ljudi u gréko-rimskom svijetu, nakon §to su
izgubili svoje primitivne obiteljske i drzavne religije i nakon
Sto nisu uspjeli ili nisu zeljeli shvatiti znacenje grcke

filozofije, okrenuli su pozornost na



spectacular and emotional mystery cults from Egypt and the
Levant. The common people craved promises of salvation --
religious consolation for today and assurances of hope for
immortality after death.

The three mystery cults which became most popular
were:;
1. The Phrygian cult of Cybele and her son Attis.
2. The Egyptian cult of Osiris and his mother Isis.
3. The Iranian cult of the worship of Mithras as the savior

and redeemer of sinful mankind.

The Phrygian and Egyptian mysteries taught that the
divine son (respectively Attis and Osiris) had experienced
death and had been resurrected by divine power, and further
that all who were properly initiated into the mystery, and
who reverently celebrated the anniversary of the god's death
and resurrection, would thereby become partakers of his

divine nature and his immortality.

The Phrygian ceremonies were imposing but degrading;
their bloody festivals indicate how degraded and primitive
these Levantine mysteries became. The most holy day was
Black Friday, the "day of blood," commemorating the self-
inflicted death of Attis. After three days of the celebration of
the sacrifice and death of Attis the festival was turned to joy

in honor of his resurrection.

The rituals of the worship of Isis and Osiris were more
refined and impressive than were those of the Phrygian cult.
This Egyptian ritual was built around the legend of the Nile
god of old, a god who died and was resurrected, which
concept was derived from the observation of the annually
recurring stoppage of vegetation growth followed by the
springtime restoration of all living plants. The frenzy of the
observance of these mystery cults and the orgies of their
ceremonials, which were supposed to lead up to the
"enthusiasm" of the realization of divinity, were sometimes

most revolting.
5. THE CULT OF MITHRAS
The Phrygian and Egyptian mysteries eventually gave

way before the greatest of all the mystery cults, the worship
of Mithras. The

spektakularne i emocionalne misterijske kultove iz Egipta i
Levanta. Obiéni ljudi su trazili obecanja spasenja — vjersku
utjehu koja zadovoljava potrebe danadnjice i jamstva nade
za besmrtnost u idu¢em Zzivotu.

Od misterijskih kultova tri su bila najpopularnija:

1. Frigijski kult Kibele i njezina sina Atisa.
2. Egipatski kult Ozirisa i njegove majke lzide.
3. Iranski kult Stovanja Mitre kao spasitelja i otkupitelja

gre$nog ¢ovjecanstva.

Frigijske i egipatske misterije zagovaraju ideju da
bozanski sin (Atis ili Oziris) dozivljava smrt i uskrsnuce
zahvaljujuéi bozanskom djelovanju i dalje, da svi koji su
pravilno inicirani u misteriju i koji sa poStovanjem slave
obljetnicu smrti i uskrsnuca boga, na taj nacin postaju

sudionici njegove boZanske naravi i besmrtnosti.

Frigijske ceremonije su bile impozantne, ali su
imale degradirajuc¢i u¢inak; njihovi krvavi festivali pokazuju
kolika je bila degradacija i primitivnost tih levantinskih
misterija. Najsvetiji dan bio je Crni petak, "dan krvi," koji
je obiljezavao samoubistvo Atisa. Nakon tri dana
obiljezavanja Zrtve i smrti Atisa, festival je postajao radosna

proslava njegova uskrsnuca.

Rituali oboZavanja lzide i Ozirisa su nesto
sofisticiraniji i impresivniji od rituala frigijskog kulta. Ovaj
egipatski ritual je izgraden oko legende o drevnom nilskom
bogu koji je umro i bio uskrsnut, a ovaj pojam je izveden iz
promatranja godisnjih dobi — propadanja vegetacije prilikom
susne sezone i njezine obnove u prolje¢e. Emocionalna
pomama u ritualima ovih misterijskih kultova i orgijanje u
njihovim obredima koji su navodno trebali pobuditi stanje
"ushi¢enosti" koje prati spoznaju i ostvarenje bozanstva, bili

su ponekad viSe nego odvratni.

5. KULT MITRE

Frigijske i egipatske misterije su na kraju ustupile

mjesto najvec¢em od svih misterijskih kultova, obozavanju

Mitre. Kult Mitre



Mithraic cult made its appeal to a wide range of human
nature and gradually supplanted both of its predecessors.
Mithraism spread over the Roman Empire through the
propagandizing of Roman legions recruited in the Levant,
where this religion was the vogue, for they carried this belief
wherever they went. And this new religious ritual was a

great improvement over the earlier mystery cults.

The cult of Mithras arose in Iran and long persisted in
its homeland despite the militant opposition of the followers
of Zoroaster. But by the time Mithraism reached Rome, it
had become greatly improved by the absorption of many of
Zoroaster's teachings. It was chiefly through the Mithraic
cult that Zoroaster's religion exerted an influence upon later

appearing Christianity.

The Mithraic cult portrayed a militant god taking origin
in a great rock, engaging in valiant exploits, and causing
water to gush forth from a rock struck with his arrows.
There was a flood from which one man escaped in a
specially built boat and a last supper which Mithras
celebrated with the sun-god before he ascended into the
heavens. This sun-god, or Sol Invictus, was a degeneration
of the Ahura-Mazda deity concept of Zoroastrianism.
Mithras was conceived as the surviving champion of the
sun-god in his struggle with the god of darkness. And in
recognition of his slaying the mythical sacred bull, Mithras
was made immortal, being exalted to the station of

intercessor for the human race among the gods on high.

The adherents of this cult worshiped in caves and other
secret places, chanting hymns, mumbling magic, eating the
flesh of the sacrificial animals, and drinking the blood.
Three times a day they worshiped, with special weekly
ceremonials on the day of the sun-god and with the most
elaborate observance of all on the annual festival of Mithras,
December twenty-fifth. It was believed that the partaking of
the sacrament ensured eternal life, the immediate passing,
after death, to the bosom of Mithras, there to tarry in bliss
until the judgment day. On the judgment day the Mithraic
keys of heaven would unlock the gates of Paradise for the
reception of the faithful; whereupon all the unbaptized of the

living and the dead would be annihilated upon

ostvaruje upecatljiv dojam na §irok raspon ljudske prirode i
postupno zauzima mjesto svoja dva prethodnika. Mitraizam
se proSirio Rimskim Carstvom kroz propagandu rimskih
legija regrutiranih u Levantu, gdje je ta religija uZivala
popularnost, koji su Sirili ovo vjerovanje gdje god su isli. |
ovaj novi religijski obred je bio veliki korak naprijed u

odnosu na ranije misterijske kultove.

Kult Mitre nastao je u Iranu i dugo je ustrajao u
svojoj domovini, unato¢ protivljenju militantnih sljedbenika
Zaratustre. Ali u vrijeme kada Mitraizam stize u Rim, on je
postao znacajno unaprijeden apsorpcijom mnogih
Zaratustrinih u¢enja. Uglavnom kroz mitraisticki kult
Zaratustrina religija je izvrSila utjecaj na kasnije

pojavljujucée krcanstvo.

Mitraistic¢ki kult prikazuje militantnog boga
rodenog iz peéine koji sudjeluje u junackim pohodima i gdje
god on baci strijele, tu izvor potece iz strijene. Tako dolazi
do poplave od koje jedan ¢ovjek uspijeva pobjeci u posebno
izgradenom brodu i posljednje veéere koju Mitra slavi sa
bogom sunca prije nego Sto je uznesen na nebesa. Ovaj bog
sunca — Sol Invictus ili Nepobjedivo Sunce - bio je
degeneracija Ahura Mazda koncepcije boZanstva
Zoroastrizma. Mitra je bio zamisljen kao prezZivjeli prvak
boga-sunca u borbi s bogom tame. U znak priznanja za
njegovo ubistvo mitskog svetog bika, Mitra je postao
besmrtan i uzvisen na polozaj posrednika izmedu ljudskog

roda i bogova na visini.

Sljedbenici tog kulta vrSe oboZavanje u Spiljama i
drugim skrovitim mjestima dok pjevaju himne, mrmljaju
magiéne rijeéi, jedu meso zrtvenih Zivotinja i piju krv. Tri
puta na dan oni su se odavali oboZavaju, s posebnim tjednim
ceremonijama na dan boga-sunca i sa najvise razradenom
ceremonijom postivanja prilikom godisnjeg festivala Mitre,
uoc¢i dvadeset petog prosinca. Vjerovali su da uzimanje
sakramenta osigurava vje¢ni zZivot i neposredno nakon smrti,
dolazak u okrilje Mitre i ¢ekanje u blaZenstvu na dan
presude. Na dan presude mitraisti¢ki kljucevi neba
otkljuc¢avaju vrata Raja za prihvat vjernika; nakon toga svi

nekrsteni Zivi i mrtvi su unisteni nakon povratka Mitre na



the return of Mithras to earth. It was taught that, when a man
died, he went before Mithras for judgment, and that at the
end of the world Mithras would summon all the dead from
their graves to face the last judgment. The wicked would be
destroyed by fire, and the righteous would reign with
Mithras forever.

At first it was a religion only for men, and there were
seven different orders into which believers could be
successively initiated. Later on, the wives and daughters of
believers were admitted to the temples of the Great Mother,
which adjoined the Mithraic temples. The women's cult was
a mixture of Mithraic ritual and the ceremonies of the

Phrygian cult of Cybele, the mother of Attis.

6. MITHRAISM AND CHRISTIANITY

Prior to the coming of the mystery cults and
Christianity, personal religion hardly developed as an
independent institution in the civilized lands of North Africa
and Europe; it was more of a family, city-state, political, and
imperial affair. The Hellenic Greeks never evolved a
centralized worship system; the ritual was local; they had no
priesthood and no "sacred book." Much as the Romans, their
religious institutions lacked a powerful driving agency for
the preservation of higher moral and spiritual values. While
it is true that the institutionalization of religion has usually
detracted from its spiritual quality, it is also a fact that no
religion has thus far succeeded in surviving without the aid
of institutional organization of some degree, greater or
lesser.

Occidental religion thus languished until the days of the
Skeptics, Cynics, Epicureans, and Stoics, but most important
of all, until the times of the great contest between Mithraism

and Paul's new religion of Christianity.

During the third century after Christ, Mithraic and
Christian churches were very similar both in appearance and
in the character of their ritual. A majority of such places of
worship were underground, and both contained altars whose
backgrounds variously depicted the sufferings of the savior

who had brought salvation to a sin-cursed human race.

Always had it been the practice of Mithraic worshipers,

on entering the temple, to

zemlju. Zagovarali su ideju da nakon smrti ¢ovjek dolazi
pred sud Mitre i da na kraju svijeta Mitra poziva sve mrtve
iz njihovih grobova da se suoce sa konaénom presudom. Zli
su uniSteni vatrom, a pravednici zauvijek kraljuju sa

Mitrom.

Isprva je to bila religija samo za muskarce, a bilo je
i sedam razli¢itih redova ili stupnjeva u koje vjernici mogu
biti uvedeni. Kasnije, supruge i kéeri vjernika su bile
primane u hramove Velike Majke, koji su gradeni
neposredno uz mitraisticke hramove. Zenski kult je
mjeSavina mitraisti¢kog rituala i ceremonija frigijskog kulta
Kibele, majke Atisa.

6. MITRAIZAM I KRSCANSTVO

Prije dolaska tajnih kultova i krs¢anstva, teSko se
moze reci da se osobna religija razvijala kao samostalna
ustanova u civiliziranim zemljama Sjeverne Afrike i Europe;
ona je viSe bila obiteljska, gradsko-drzavna, politicka i
carska pojava. Helenisti¢ki Grei nikada nisu razvili
centralizirani sustav iskazanja obozavanja; njihov ritual je
imao lokalnu narav; oni nisu imali sve¢enika niti "svetih
knjiga." Sli¢no kao $to je bio slu¢aj s Rimljanima, njihove
vjerske institucije nisu imale snazne vodece agense za
oc¢uvanje VviSih moralnih i duhovnih vrijednosti. lako je
istina da institucionalizacija religije obi¢no umanjuje njezine
duhovne kvalitete, takoder je ¢injenica da ni jedna religija
do sada nije uspijela preZivjeti bez pomod¢i institucionalne
organizacije u odredenoj mjeri, ve¢oj ili manjoj.

Zapadna religija je tako propadala sve do dobi
Skeptika, Cinika, Epikurejaca i Stoika, ali prije svega, do
vremena velikog natjecanja izmedu mitraizma i Pavlove

nove religije kricanstva.

Tijekom treceg stoljeca poslije Krista, mitraicke i
kr§c¢anske crkve su bile vrlo sli¢ne po izgledu i karakteru
svojih rituala. Takva mjesta bogosluZja su ve¢inom bila pod
zemljom, a u obje su bili oltari ¢ija je pozadina razli¢ito
prikazivala patnje spasitelja koji donosi spasenje ljudskom

rodu koji je bio proklet grijehom.

Mitraicki vjernici su pri ulasku u hram imali obicaj

umoditi



dip their fingers in holy water. And since in some districts
there were those who at one time belonged to both religions,
they introduced this custom into the majority of the
Christian churches in the vicinity of Rome. Both religions
employed baptism and partook of the sacrament of bread
and wine. The one great difference between Mithraism and
Christianity, aside from the characters of Mithras and Jesus,
was that the one encouraged militarism while the other was
ultrapacific. Mithraism's tolerance for other religions (except
later Christianity) led to its final undoing. But the deciding
factor in the struggle between the two was the admission of

women into the full fellowship of the Christian faith.

In the end the nominal Christian faith dominated the
Occident. Greek philosophy supplied the concepts of ethical
value; Mithraism, the ritual of worship observance; and
Christianity, as such, the technique for the conservation of
moral and social values.

7. THE CHRISTIAN RELIGION

A Creator Son did not incarnate in the likeness of mortal
flesh and bestow himself upon the humanity of Urantia to
reconcile an angry God but rather to win all mankind to the
recognition of the Father's love and to the realization of their
sonship with God. After all, even the great advocate of the
atonement doctrine realized something of this truth, for he
declared that "God was in Christ reconciling the world to

himself."

It is not the province of this paper to deal with the origin
and dissemination of the Christian religion. Suffice it to say
that it is built around the person of Jesus of Nazareth, the
humanly incarnate Michael Son of Nebadon, known to
Urantia as the Christ, the anointed one. Christianity was
spread throughout the Levant and Occident by the followers
of this Galilean, and their missionary zeal equaled that of
their illustrious predecessors, the Sethites and Salemites, as
well as that of their earnest Asiatic contemporaries, the
Buddhist teachers.

The Christian religion, as a Urantian system of belief,

arose through the compounding of the following teachings,

prste u svetu vodu. A bududi da je u nekim okruzima bilo
onih koji su neko vrijeme pripadali objema religijama, oni
su uveli taj obicaj u vecini kr§¢anskih crkava u blizini Rima.
Obje religije su imale ritual krtenja i sakrament kruha i
vina. Velika razlika izmedu mitraizma i kr§¢anstva, na
stranu od osoba Mitre i Isusa, bila je u tome da je jedno
ucenje poticalo militarizam, dok je drugo zagovaralo
nenasilje. To Sto je Mitraizam bio tolerantan prema drugim
religijama (osim kasnije kr§¢anstva) na kraju je dovelo do
njegove propasti. No, odlucujuci faktor u borbi izmedu
dvije religije bio je ulazak Zena u punopravno zajednistvo

krs¢anske vjere.

Na kraju je nominalna kr§¢anska vjera dominirala
Zapadom. Grcka filozofija je uvela pojmove etickih
vrijednosti; mitraizam je dao ritual iskazanja oboZavanja;
kr§¢anstvo, kao takvo, metodu za oCuvanje moralnih i

drustvenih vrijednosti.

7. KRSCANSKA RELIGIJA

Sin Stvoritelj nije bio utjelovljen u obli¢ju smrtnog
tijela i nije sebe darovao ¢ovjecanstvu Urantije kako bi
pomirio ljutitog Boga, nego je tu doSao da pridobije cijelo
Covjeanstvo priznavanju Oceve ljubavi i ostvarenju
spoznaje u covjekovom iskustvu da je sin Boga.
Naposljetku, ¢ak i veliki zagovornik doktrine pomirenja je
shvatio neSto od ove isting, jer je izjavio da je "Bog u Kristu

pomirio svijet sa sobom."

Ovo poglavlje nema namjeru da se bavi pitanjem
podrijetla i Sirenja kri¢anske vjere. Dovoljno je reéi da je
ona izgradena oko osobe Isusa iz Nazareta, utjelovljenog
ljudskog Mihaela Sina Nebadona, koji je poznat na Urantiji
kao Krist, pomazanik. Krs¢anstvo su proSirili diljem
Levanta i Zapada sljedbenici ovog Galilejca, koji su po
misionarskom Zaru nalikovali svojim glasovitim
prethodnicima, misionarima Seta i salemskim ugiteljima,
kao i njihovim iskrenim azijatskim suvremenicima,

uciteljima budizma.

Krsc¢anska religija, kao sustav vjerovanja koji se

javio na Urantiji, sloZzena je od sljede¢ih ucenja,



influences, beliefs, cults, and personal individual attitudes:

1. The Melchizedek teachings, which are a basic factor
in all the religions of Occident and Orient that have arisen in

the last four thousand years.

2. The Hebraic system of morality, ethics, theology, and

belief in both Providence and the supreme Yahweh.

3. The Zoroastrian conception of the struggle between
cosmic good and evil, which had already left its imprint on
both Judaism and Mithraism. Through prolonged contact
attendant upon the struggles between Mithraism and
Christianity, the doctrines of the Iranian prophet became a
potent factor in determining the theologic and philosophic
cast and structure of the dogmas, tenets, and cosmology of
the Hellenized and Latinized versions of the teachings of

Jesus.

4. The mystery cults, especially Mithraism but also the
worship of the Great Mother in the Phrygian cult. Even the
legends of the birth of Jesus on Urantia became tainted with
the Roman version of the miraculous birth of the Iranian
savior-hero, Mithras, whose advent on earth was supposed
to have been witnessed by only a handful of gift-bearing
shepherds who had been informed of this impending event

by angels.

5. The historic fact of the human life of Joshua ben
Joseph, the reality of Jesus of Nazareth as the glorified
Christ, the Son of God.

6. The personal viewpoint of Paul of Tarsus. And it
should be recorded that Mithraism was the dominant
religion of Tarsus during his adolescence. Paul little
dreamed that his well-intentioned letters to his converts
would someday be regarded by still later Christians as the
"word of God." Such well-meaning teachers must not be
held accountable for the use made of their writings by later-

day successors.

7. The philosophic thought of the Hellenistic peoples,
from Alexandria and Antioch through Greece to Syracuse

and Rome. The philosophy of the Greeks was more

utjecaja, vjerovanja, kultova i osobnih pojedina¢nih stavova:

1. U¢enja Melkizedeka, koje je bio osnovni faktor u
svim religijama Zapada i Istoka koje su nastale u posljednjih

Cetiri tisuce godina.

2. Hebrejskog sustava moralnosti, etike, teologije i

vjerovanja u Providnost kao i u vrhovnog Jahvu.

3. Zoroastrijske koncepcije borbe izmedu
kozmickog dobra i zla, koja je ve¢ bila ispoljila utjecaj na
judaizam i mitraizam. Kroz dugotrajan utjecaj koji je
ispoljen prilikom borbe izmedu mitraizma i kr§¢anstva,
doktrina iranskog proroka je postala mocan ¢imbenik u
odredivanju teolo3ke i filozofske scene i strukture dogmi,
nacela i kozmologije helenizirane i latinizirane verzije

Isusovih uéenja.

4. Misterijskih kultova, prvenstveno mitraizma, kao
i Stovanja Velike Majke u frigijskom kultu. Cak i legende o
rodenju Isusa na Urantiji su postale pokvarene s rimskom
verzijom ¢udesnog rodenja iranskog spasitelja-heroja Mitre,
¢iju pojavu na Zemlji navodno svjedoci samo nekoliko
pastira koji mu donose darove, a koji su ¢uli o ovom

dogadaju od andela.

5. Povijesne ¢injenice ljudskog Zivota JoSue ben
Josipa, stvarnost Isusa iz Nazareta kao proslavljenog Krista,

Sina BoZjeg.

6. Osobnih stajaliSta Pavla iz Tarza. | tu trebamo
zabiljeziti da je mitraizam bio dominantna religija u Tarzu
tijekom njegove mladosti. Pavao nije ni sanjao da bi
njegova dobronamjerna pisma upucena njegovim
obracenicima bila smatrana za "rije¢ Bozju" u o¢ima
kasnijih kr§¢ana. Takvi dobronamjerni ugitelji ne smiju se
smatrati odgovornim za naéin na koji su njihovi nasljednici

u kasnijim razdobljima koristili njihove spise.

7. Filozofske misli helenisti¢kih naroda, od
Aleksandrije i Antiohije kroz Gréku do Sirakuze i Rima.

Gréka filozofija bila je vise u skladu s Pavlovom verzijom



in harmony with Paul's version of Christianity than with any
other current religious system and became an important
factor in the success of Christianity in the Occident. Greek
philosophy, coupled with Paul's theology, still forms the

basis of European ethics.

As the original teachings of Jesus penetrated the
Occident, they became Occidentalized, and as they became
Occidentalized, they began to lose their potentially universal
appeal to all races and kinds of men. Christianity, today, has
become a religion well adapted to the social, economic, and
political mores of the white races. It has long since ceased to
be the religion of Jesus, although it still valiantly portrays a
beautiful religion about Jesus to such individuals as
sincerely seek to follow in the way of its teaching. It has
glorified Jesus as the Christ, the Messianic anointed one
from God, but has largely forgotten the Master's personal
gospel: the Fatherhood of God and the universal

brotherhood of all men.

And this is the long story of the teachings of
Machiventa Melchizedek on Urantia. It is nearly four
thousand years since this emergency Son of Nebadon
bestowed himself on Urantia, and in that time the teachings
of the "priest of El Elyon, the Most High God," have
penetrated to all races and peoples. And Machiventa was
successful in achieving the purpose of his unusual bestowal;
when Michael made ready to appear on Urantia, the God
concept was existent in the hearts of men and women, the
same God concept that still flames anew in the living
spiritual experience of the manifold children of the
Universal Father as they live their intriguing temporal lives

on the whirling planets of space.

Presented by a Melchizedek of Nebadon.

kric¢anstva nego s bilo kojim drugim ondaSnjim religijskim
sustavom i postala je vaZzan ¢imbenik u uspjehu krs¢anstva
na Zapadu. Gréka filozofija, u kombinaciji s Pavliovom

teologijom, joS uvijek predstavlja temelj europske etike.

Kako je Isusov izvorni nauk prodirao na Zapad,
postajao je sve vise Zapadnjacki i kako je postajao
Zapadnjacki, tako je poceo gubiti mo¢ da pride umovima i
srcima svih rasa i vrsta ljudi. Kr§canstvo, u svom
danasSnjem obliku, postalo je religija dobro prilagodena
drustvenim, ekonomskim i politickim obi¢ajima bijelih rasa.
Ono je odavno prestalo biti religija Isusa, iako joS uvijek
hrabro prikazuje lijepu religiju o Isusu individualnim
osobama koje iskreno Zele slijediti put ovih u¢enja. Ono je
proslavilo Isusa kao Krista, mesijanskog pomazanika od
Boga, ali je uglavnom zaboravilo Ugiteljevo osobno
evandelje: Ideju da je Bog covjekov Otac i da su svi ljudi

braca.

I to je duga pri¢a 0 uéenjima Makivente
Melkizedeka na Urantiji. ProSlo je gotovo Getiri tisuce
godina otkako je ovaj vanredni Sin Nebadona sebe darovao
na Urantiji, razdoblja kad su u¢enja "svecenika El Eliona,
Svevidnjeg Boga" prodrla u sve rase i narode. Makiventa je
bilo uspjeSan u ostvarenju svrhe njegovog neobi¢nog
darivanja; koncept Boga je vladao u srcima muskaraca i
Zena u vrijeme kad se Mihael spremao pojaviti na Urantiji,
isti koncept Boga ¢iji plamen jo$ uvijek Zivi u novom svjetlu
svakodnevnog duhovnog iskustva mnoge raznolike djece
Oca koja Zive svoje fascinantne vremenske Zivote na

planetima prostora.

Predstavio Melkizedek iz Nebadona.
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